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Foreword

Vidyapati, a court-poet snd per-
sonal friend of Shiva 3inha, an Oin-
war ruler of mediaeval Mithila, is
known in the country and abroad mainly
for his songs and lyrics, erotic and
devotional. It isnot,perhaps, widely
known that the Vidyapsati corpus avai-
lable to ub is made up of compositlons
inthree languages, namely, Sanskrit,
Abahatta or Mithilapabhransha, and
Maithili. What is evenmore important
in the context of the present study,
Vidyapati was a.scholar in his own
right, though grudgingly, ifatall,
recognized-as such by the contempo-
rary Pandits, and a man well-versed in
statecraft and Pully conversant with
soelo-political probvlems of the day.
We do not know for certain the order
in which his works were written and
have tomakedowith guesses regarding
the occasion and purpcss of his non-

. poetical writings. Dearth of blogra-

phical material and non-availabil ity
of contemporary or near-contemporary
mahuscripts make the task of determi-
ning the Vidyapati canon extremely
difficult. No successful attempt has
so far been made to separate the
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authentic works from the spurious.
The inundation of Ph.D. theses on
Vidyapati does not make us less igno-
rant.

Dr, Shankar Kumar Jha has commen-
dably tried to fill one gap with the
present publication. His socio-poli-
tical studies should be of immense
value and arouse the interest of all
students of mediaeval Mithila. This
collection of his research papers
should whet the appetite of the
readers and make them eagerly await
the publication of Dr. Jha'’s de¢ ctoral
dissertation, It should also prompt
the Vidyapati scholars to leave tke
beaten track and venture 1into the
hitherto unexplored areas. _

Umanath Jha
Professor & Head (retd.)
University Department of English,
Ex Pro Vice-Chancellor

L. N. Mithila University,
Darbhanga.

THE INTRODUCTION

The exhortations made by the leading Indian Political Scientists
of the post-Independence years to delye deep into the literature of
the past to re-discover the richness and variety of political wisdom
had deeply impressed me in my carly career as a teacher of
Political Science. This sense of professional commitment got a
phillip by equally serious requests from the colleagues with
commendable background of regional literature to trace out the
politico-snciological aspects in the works of well-known literary
figures. That's how the author got to go deep in the works of
Vidyapati, the well-known literary figure, whose works have been
translated in various languages under the auspices of the

UNESCO.

The serious study of the works of this medieval literary giant
made me realise that non-poetic works of Vidyapati were no less
poignant than his poetic works. Reading his “Purush Pariksha”—
the author believes this to be his magnum opus—and its English
translation by renowned Indologist Grierson the author got spell=
tound by lucid exposition of the essentials of statecraft through
the medium of tales. This single book which Vidyapati described
himse!f as a book on the “Knotty Science of Politics’” replete with
such progressive ideology as Humanism and Egalitartanism and
reflections on diplomacy, council of ministers, civil service etc.
conyinced me that Vidvapati could be and should be studied as a
relevant source for the study of contemporary politics in its
national and regional setting. That explains the choice of my topic
“Political ideas and institutions in the works of Vidyapati, with
special reference to Durush Pariksha” for my doctoral thesis.

After | obtained the doctorate for my thesis fiom the Bihar
Untversity, Muzaffarpur, my colleagues and friends as also the
ever~growlng number of Vidyapati fans cutting acioss caste and
regional boundaries have been pressing me to ﬂﬁ the thests
published. Due to clreumstances - beyond 'my ~and cons-
tratnts of sorts, It was not possible for me to sh my doctoral
thesis. However, encouraged by the doctorate and the Interest and
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appreclation evinced by sociai scientists from different parts of the
country | kept up interpreting Vidvapati's ideas In Politicosocial
terms and getting them published In various journals from time to
time. The present work Is a compilation of those research articles
which I did on the basis of his works, including his poems and
religious books. | express my thanks to the Publishers and Editors
of those journals which have allowed meto publish in this book
the articles published in their journals.

A perusal of the different articles would glve the proof of my
thesis that a typical Renaissance genius that Vidyapati was he
dwelt at length on different aspects of politics, including diplo-
macy, economy, law, statecraft in general, He would in this respect
command a comparision with that western Renaissance genius
Machiavelll—versatile and varied, giving counsels of successiul
politics and administration to the “Prince”. Like his contemporary
peers of the west, Vidyvapati also preferred the medium of the local
language and the frame-work of the storles yin the Panchtantra
tradition to bring home the lessons of a succéssful polity In the
historical back-drop of medleval India.

| am conscious of the fact that the pieces culled together here
do notread a systematic treatise on politics But the selections
made here out of my numerous papers and articles pertaining to the
soco-political treatment of the Vidyapati literature are mzant to
high-lizht three important features which | had found missing before
| presented my thesis in the earlier scholarly works and expositions
on Vidyapati, most of which had veered round the question
whether he was a romantic or spiritual; or whether he was a wor-
sh'pper of one sect of Hinduism or every sect. Regrettably even
first grade commzntators of Vidvapati literature had missed these
significant non-literary politico=social dimensions of Vidyapati
literature. This assorted work seeks to fill that gap and highlight
the politico-social aspects in the works ol Vidyapati.

To begin with, Vidyapati might have been great as a poet, -but
he was greater as a Statesman and lik: Kautilya, wh 3¢ precepts
he followed in many ways, Vidyapatl tried to explain the total
gamut of coatemporary Institutions, political, social, economlc,
legal and cultural in the light of certain ideologles and norms. To
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ilustrate, Vidyapati asserts that a king must be benevolent,
righteous, respectful and kind. In the piece “Vidyapati's ideal of
Rajdharma® it has been elaborately elucidated that for Vidyapati
a king devoid of his sense of duty is not a king in the strict sense
of the term—"“when a king, like an elephant blind with intoxication
and in his Insolence disregarding his driver’s commands hath strayed
from his kingly duty, without doubt hz s naught but a robber”.

Evenin politics, Vidvapati was not a visfonary but a hard-
boiled realist like Machiavelli. A cursory -reading of the first piece
of this collection “Vidvapati's treatment of Diplomacy and Inters
State relations” would show that Vidyapati was emphatic that
“Deace js good but to appease the enemy for buying Peace is bad”.
In the same plece we learn that Vidyapati held the ideal that “in
the tace of an irresistable calamity resignation verily is wholesome;
but, if he have the power to resist,.a wise man cometh to action,
not wasteth he one moment in delay”. It is significant to note that
Vidyapati advocated the same privileges and courtesfes to diploma-
tic persornel as are conventionally accepted in the western world
of International Law.

Vet another striking political facet o Vidvapati's literature lay
in the fleld of nation building. | am inclined to hold that the age in
which Vidyapati flourished was the age of culturai nationalism or
sub-pationalism. If you prefer to call it, and Vidyapati’s own
contribution in buttressing this brand of nationalism was nct
insignificant, ““Desll Bayena Sab Jana Mittha”, meaning that one’s
mother-tongue is dear to every one” heralded the onset of a sub-
natlonalism which rested upon the popularity of the language of the
masses In rejection of the language of the elite; on glorification of
the natural sights and sounds, on Idealising the prowess of the
goddess of the might, Durga—and on secularising of the Hindu
fold. In all these aspects he resembles in many ways three eminent
modzrn Indian thinkers  Bankim Chandra ( author of the Anand
Math), Tagore and Igbal.

Last but not the least, Vidvapati deserves to be studied as a
progressive social thinker; wha was sensitive to tb/e existing soclo=
economic inequality and who had the boldness of a Marx and
Lenin‘ to expose the hollowness of the unjust contemporary order
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with a view to usher in an egalitarian society. In the plece on
“Usur. in medieval Mithila based on Vidvapati's Likhnavali”
| have tried to prove how Vidyapati exposed the economics of rural
indebtedness and the callous indifference of the state notto do
anything to ameliorate the condition of the exploited poor class.
la fact, long before Lincon he had raised the banner against the
Institution of slavery. He had even espoused the ideal of equality
of sexes long before ].S. Mill. My analysis in “Vidvapati, the
prophet of Proletariat” would show that In sways more than one
Vidyapati had tried to give a fair deal to the contemporary woman-
ho>d, which was denied then, It has been my eontention that even
though Vidyapati belonged to an elitz order, he was alive to the
needs and aspirations of the common men and women. In the
picce “A Study of Vidyapat’s Danavakyavali”, | have tiied to
show that he departed from the traditional treatment of “Dan”
(gift) by omitting the great kingly items of gifts and preferred to
polint out the Virtues of gift of such items which even the common
man could afford. Vidyapati like Gandhijee & Bhave also suggested
liberality of attitude on the part of the well-to-do section of the
community.

| hope this introduction will help the reader in studying Vidya-
pati in a new perspective. | am thankful to the editors of different
journals who have alloweéd me to print my article published therein.
| am also thankful to the Special Oficer of the Bihar University
for permitting me to use certaln chapters of my thesis presented to
the Bihar University, Muzaffarpur, in partial fulfilment for the
award of Ph. D. | have acknowledged separately the source from
where the pleces are culled. A speclai word of thanks to the young
enterprising publisher who has encouraged me to do this exercise

when | had lost all hopes to get my ideas in the print. To Professor:

Uma Nath Jha, Pro-Vice-Chancellor of the L. N. Mithila Univer-
sity, | owea special debts He not only has encouraged me in
academic pursuits but has served as an example of how evena
busy academician can serve the community by living faithtully upto
certain value-norms. | pray to God to give me the opportunity to
expand and elucidate my reflections on facets of Vidyapati's life
and politics when my Ph. D. thesis with revisions made in the
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light of suggestions made by teacher-like-colleagues like Dr. A. D.
Pant of Allahabad University, my research guide, Dr. Chetakar Jha
and Dr. V. Prasad Verma of Patna University will see the light of
the day. |only request the readers to forgive the errors and the
lapses tor which | own whole and sole responsibility.

—Shankar Kumar Jha
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Vidyapati's Treatment Of Diplom: cy
And -
Inter-State: Relations -

DIPLOMACY is.an mstrumant to further the objectlves
of State conschdatmn and State advanccment This approzlch
definitely Iughi:ghts variation oF Policy relations to suit
environmental dynamics of political situations. Kautllya had 4
elaborated the ancient sixfold policy, w prov:de the gmdellnes o
by which a State could be vell _consqhda.tcd and evolvc 1tseli"
into a world power. Vidyapati followed the main. pnnmp]es
of Kautilyan diplomatic formula to suit the requirements of
the small power diplomacy as it obtained then duringthe
period of political confusion and inter-State clashes of expans
sion. The kingdom of Mithila was itself a small kinzdom and
every ambitious and powerful ruler had' displayed the natural
mstinct to expand the kingdom, or at least.to  free the king-
dom of the stigma of a semi-soverzign state by thrawing the
yoke of the Sultan by diplomacy. Vidydpati—who 'had/lived -
long at the helm of public affairs “would have: probabiy
thought 1of enlightening his patron kings and /their royal
children on the course they should follow in the chess<board
of inter-State politics. Both by his" academic backuround by
his study of the Artha-Sastra, the Kamandikya nitisar, the .
Sukranitisar, Lakshmidhar’s Rajdharmakanda of Kryta Kalp-
taru and Chandeshwar’s Rajniti Ratnakar as well as by his
long experience of public affairs Vidyapati was pmmcntly sultgd -
to give a word of counsel.

Vidyapati follows Kautilyan. formula of admcanna the
policy of friendship and peaceful ¢o-oferation with States of

‘equal status . In peace diplomacy such treaties of fnundchip

are assets to. be prized above everything. - This becomes all -

the more valuable if the State . is in the grip of financial crisis
or disloyalty of the army.. In the “Tale of a man of good wit”

Vidyapati clearly says “whena man's treasury hath become.
W, when the army have been defeated and the servants
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have become disloyal, then friendship with one well-born is:

to him as it were wishing tree of Paradise.”* To the oppressed

State, then, a bilateral treaty of friendship with a cognate State:

comes as a silver lining to a cloudy horizon. But Vidyapati
is very cautious in the choice of such allies. He wants such
treaties of friendship to be entered into only “if a man hath
affection with another of equal rank, steadfast in deed, a hero
high-souled and of a grateful nature.”? In the Likhnavali®
Vidyapati has given some practical examples of treaties of

friendship between these small feudatory powers against the

common enemy or the enemy of the allies where it is shown
that the ally is prepared to arrange for the money needed

to sue peace and for military personnel in case the ally wanis

to fight with his enemy.

“Peace is good but to appease the enemy for buying peace
is bad.” Vidyapati has echoed this age-old sound principles
of international relations in the “Tale of a coward.” “If a
pacific king display not the power of his valour, and without
fighting make peace, then to his foes doth he succumb. Ene mles
must be nipped inthe bud or else they will ruin the kingdom.”
How sound ! Those familiar with the tragic consequences of
the Anglo-French Policy of appeasement under the imaginary
fear of Soviet communism during the Interwar years will
appreciate how the World could have been spared the Nazi
" menace and the consequent World War had thestatesmen only
cared to follow the dictates of Vidyapati.

Vidyapati was astark realisteven in inter-State relationship.

He knew that to challenge the enemy was a desirable object

but not in all the circumstances. Surrender may be justified

when the calamity is irresistible but if one king has the capa-

cityto meet the challenge he must meet it rather than surrender.

In the “Tale of a coward” Vidyapati’s advice is as follows: “In

the face of an irresistible calamity resignation verily is whole-

“some; but, if he have the power to resist, a wise man cometh
to action, nor wasteth he one moment in delay.”® Beinga

wise practical minded statesman Vidyapati pleads for action

and resistance on the part of a king if the king could for that.

( 3)

would save disgrace and dishonour. Surrender to a bigger
power is, no doubt, advisable but only where there is no
altern ‘tive left. Peace is costly and following the Artha-Sastra
principles Vidyapati supports the contention that while suing
Peace to avoid the wrath of the invading superior force great
idemnity has to be paid. Possibly the system was a left over
from the Gupta Policy where huge monetary idemnity or
territorv had to be offered to the other side to sue for Peace.

Vidyapati has also referred to the prevalence of this system
in the “Tale of a Hero valorous™ for he says “huge idemnity
has had to be paid when one king wanted to seek peace with
a more powerful king.”® As a military strategist and conver-
sant with the tradition of warfare Vidyapati advises that if the
enemy to be encountered is of equal strength the king should
himsz!f lead the forces to the battle field if the opposing army
is of an inferior court and less strong, the king could even
appoint a deputy to lead his forces. In the “Tale of a coward”
Vidyapati enunciates the strategy in clear and unmistakable
terms; “it is only customary to appoint a deputy when it is a
weak eneniy that hath to be destroyed. If your foe be of power
comparable to your own, then should you bgcome eager for
the fray yourself,””

Thus it will be evident that Vidyapati had nothing to do
with either the ““macht-politik” or “blitz Politik diplomacy”
of the Germans or the “mobile diplomacy” of the Italians, His
canvass was the small power diplomacy. He was faced with
the practical question of how the rulers of Mithila should
indicate their choice among the adjoining states, some of
equal strength, some of superior and some of inferior, each,

__however, being a potential threat. It was as a guideline in the

iulh'ﬁl p:mrpnce that mmm advised that Paace is the

I'm .'! ‘_ ;- ilt?bllcjmhuypnce hus

“be abandoned. Bosic g #ue peace huge idemnity has
) f o resources ofthe State
-' d only when the oppo-
llllhh!ﬂlnlﬁlmpudblo to
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resist him. World conquest and World consolidation, the
twin objectives of Kautilyan diplomacy were beyond the Poli-
tical pale of Vidyapati. His patrons were petty Rajas, small
Hindu chieftains, they were not “Chakravartis” nor could
they aspire to be'such. - They were only concerned with the

politics of survival and extension to neighbouring kingdoms of

Bengal and Jauapur. They had no ambition for World power.
Nor had Mithila ever a tradition of an empire. That explains
thebrief treatment-of diplomacy at the hands of Vidyapati and
his obvious indifference to most of the lessons of Kautilya on
this point- They were simply of no use to Vidyapati.

Minhassadors a2 ldtar-State velations 2

In the ancient and medieval India inter-State relations

were carried on through the instrumentality of the envoys. -

These envoys were designated then as the Dutas. These agents
of dlp!omacy performed all the fuactions which modern

_ambassadors do. Like their western Counterparts ambassadors

of India wer= of three kinds - (1) one who was vested with full
discretionary powers, (2) one who had limited powers and
was dispatched with a particular object in view, (3) one who
merely carried a definite message. In Vidyapati’s Purush
Pariksha we come across the third type. In the “Tale of a Hero
valorous™?® it is shown that the Delhi emperor Allauddin sent
one of his "Duta’ to convey to Raja Hammir Deva to surrender
one general Mahimsah who had sought asylam in the court
of the Raja after having fled away from the Emperor’s court.
Here it is-clearly shown that the Duta as a mouthpiece of the

emperor narrated all that was asked to convey namely thatif

Hammir Deva did not surrender the said general the Delhi

emperor would attack him and ruin him. Here the Duta only

carried a speific message and did not have the authority to use
discretionary power.

In the ancient and medieval inter-State law, corresponding
to the present day international law, the person of the Duta
was held inviolable. Whoever be a Duta he enjoyed the
diplomatic privilege and the diplomatic zmmunity and his

(35)

person was held inviolable. Chandeshwars® who would have
been the chief source of inspiration to Vidyapati, approvingly
quotes Manu and Sukia in support of this principle of inviol-
ability of the diplomatic personnel. Thishas been the accepted
principle in all ancient civilizations. Femwick writes that
“the records of ancient China, India and Egypt show a
respect for the persen of ambassadors and for the sacred
character of their office.”1¢ As the Duta was the mouthpiece
of the mastere he was to be treated courteously. A king was
never to take ill of what was said to him by the Duta. He
could not be slain and, in fact, it was considered a great sin
to do any harm to the envoy.

Vidyapati in the same story (Tale of'a Hero valorous)
shows that even though Raja Hammir Deva was infuriated by
the message of the Delhi emperor conveyed to him through
the latter’s Duta he swallowed all his anger and pride and
merely repeated the old inter-State law that “Envoy, thou art
immune, else | would have been furicus.” Thus we find that
during our period (medieval India) the principle of inviolabi-
lity of person of the envoy was accorded a high place by the
kings and emperors in their inter-State relations. The long
Indian tradition on this point was too strong a force to have
been ignored by the kings. “The ideal of righteousness in
India was as much part of individual &thics as of diplomatic’
procedure. The moharch, king pin of inter-State relations,

held diplomacy ethical and above the attributes of a mere
weapon of State craft’.!?

1. Fage 4‘? Grierson's Translation of Purush-Pariksha.
2. Page 47 Grierson's Translation of Purush-Pariksha.
3 A work of Vidyapati—A model of Letter-Writing in which we get
mnnldd POUtEMPOIATY Age.
4, ¥ Qﬂﬂmju mmn.pf Purush. Pariksha.
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Vidya.pati's Goraksa Vijaya—A Socio-
Political Study

GORAKSA-VIJAYA isone of the less known works of
Vidyapati. It is a drama. Thanks are to MM. Umesh Mishra
and Dr. Jayakanta Mishra for gettinga photostat copy of the
manuscript which was lying in the Nepal Durbar Library for
years and to edit it with a brief but informative Introduction.
The editors have also given the facsimile plates of the original
which help in deciphering the text. This editors got this rare
play of Vidyapati published as the last of the series of works
of the All India Maithili-Sahitya-Samiti-Granthmald in the year
1961 from Allahabad, the text being published at the Hindus.
than Press and the Introduction at the Dominion Press. The
MS. according to the editors, is dated Agrahana Sukla Ekadaéi
La. sam 495 (=1614 A. D.), We have no information whether
this manuscript is available elsewhere or whether it has been
published from any other place. As such we have to depend
exclusively on this.

Like Jyotiriéwara’s play, this a regular Maithili play, on
the pattern of Sanskrit plays, where Sanskrit and Prakrit
speeches and directions are given together with Maithili songs.

The subject-matter of the play is the famous story of Matsyen-:

dranitha (the preceptor of Yogi Goraksanatha) who was
brought back to the path of Yogaby his disciple Goraksanatha
and his friend Kannipada, It thus forms in the Mithila tradi-
tion a part of the extensive literature of the Nitha cult. We
know on the authority of Shri D. C. Sen! that the Natn cult
which originated with Minanatha and Goraksanatha had
already an extensive literature in Bengal in the 13th century.
Mr. Sen also believes that Nathism contributed largely to the
vernacular literaturesh its primitive stages; and chief among
these contributions are the Mayanamati Songs available to us
from the different parts of Bengal in manifold forms. These
songs originated in eastern and northern Bengal and were
spread by the propounders of the Nath=cult over all parts of

il

India.* But though the Mayanamati Songs traverse by far
a wider field, the most strikingly significant note, however,
of the Nath-cult is to be found in the Goraksa-Vijaya itself.
Though Mr. D. C. Sen considers Goraksa-Vijaya “a work
written in Bengili,”* we do not find any cogent proof to
support this contention. The theme of the Goraksa Vijaya as
found in Vidyapati's Maithili version and the “Meena Chetna”
which the Goraksa-Vijaya in the Ben:ali tradition is sometimes
called are identical stories, yet the structure of the vernacular
drama and the “‘balancing of the complication and solution”
in the Maithili Goraksa-Vijaya clearly show that it is altogether
a different work. All that we can reasonably infer is that the
popularity of the Bengali Goraksa-Vijaya might have inspired
Vidyapati to write an original form of ‘“*Nataka” with the
same traditional theme of how Gorakhanath redeemed his
Guru Minandtha from the great spiritual degradation. In the
Maithili tradition Minandtha and Matsyendranitha are
identical figures.* It is quite possible that Vidydpati’s recep-
tive mind might have been inspired by the elevated and calm
tone of Bengdli Goraksa-Vijaya and would have prompted
the versatile genius to incorporate the Mithila tradition of
Goraksanatha in the same lyrical notes within the framework
of a regular play.

For us this work is important for the solciological and
politizal deductions and inferences which it directly and in-
ditectly provides. What stirs our mind is the natural ques-
tion as to why a Smarita traditionalist like Vidyapati chose the
subject of Goraksanatha whose date is sometimes placed in the
10th century A. D. or in the 11th century, or even in the 12th
century or sometimes in the 13th.® To me the explanation
lies in the fact that Goraksanitha was selected by Vidyapati
because Goraksanitha had turned a Saiva from the Buddhist
fold #nd thus endeared himself to the various sections of
Mithila whigh were sick of the Buddhist creed and of its own
rigorous code of discipline. Itisa historically accepted fact
that the roots of the Nath Cult of Goraksnitha go to the
Vrajayana sect of Buddhism.® Relying on the authority
of the well known Tibetan Taranath, MM, Har Prasad




Shastri cime to thz coaclusion that Goraksaiddtha was
at first a Buddhist and then later on he becamea Saival?
That is why the Lamas of Tibet contemptuously look at
Goraksanatha, This change of creed impressed the Hindu
mind and the bulk of the Maithilas which had never 'accepted
the Buddhist faith opened its arms in rapturous delight to sing
glories of Gorakhnatha, This play also evidently sings glories
to th: Yogic feats of Goraksanitha who in the Mah@rdstra
tradition was third in the line of the: Nathas—the first Natha

eing the Lord Siva himself, who iscalled the Adinatha,second’
wag Matsyendranatha and the third was Goraksanatha.
Saivism was by far the most popular cult'in’ Mithild and
through this play Vidvapati tried to/strengthen the Saivu cdlt
which was the most progressive ~uit and through which' alone
the lower castescould be liberated, Sri®. C, Sen’ also believes
that Nithism was a compromise between Saivism and
Buddhism. ® The second reason could be that Vidyipati who
was himselfone of the prophets ol the unity of cults might have

been inspired by the mysterious qualities of Yoga which was

praopounded by Goraksanitha to attain the supreme bliss and
for which he had received encomium from the' Muslims also
The Muslims who did not like idol worship and the multipli-
city of many Hindu Gods were impressed by the simple Yogic
technique to reach the ultimate reality. « Thus, the Yogic path

propounded by Goraksanatha sought to provide one common |

path tor the Hindus as well as Muslims.?  Another possible
explanation js that Vidyapati who was a man of the masses
though he ljved his own life in the aristocratic circle of the
rulers of Mithila, tried to reach through Goraksanatha’s glories
the uneducated masses amongst, whom, Goraksanidtha had
become quite popular. We know on. the authority.of Mm.
Gopinath Kaviraj and the late Sir Ganganath Jha that *“the
system of mystic culture introduced by Gorakhgjitha does
not seem to have spread widely through, the . educated
classes.” 1% By inference, it can be deduced that it had become
quite popular with the  uneducated masses, So. it is not

difficult to surmise that Vidyapati would have tried to reach
the message of moral integrity, purity of conduct, chastity of
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behaviour etc. to the masses who desparately needed it in an
age of loose public morals. 1In this play we find an asceticism
of a high order based on an observance of moral virtues.

-

.!ncidentally, the play can be construed asa subtle satire
against the kings and princes of feudal [ndja who were engrossed
In erratic pleasures forgetful of their high kingly duties and
pO\t.fErs. It is a direct dig at the feudal practice of too many
latfzes at the service of one feudal male (“Bahul Kamini Ekala
.Kant”}‘“ In Fol. 7 (Kha) of the text Vidyapati has described
1n detail the amorous ways of the king. In bringing home
the belated realisation in the heart of Matsyendranatha that
he had lost so many powers, Vidydpati indirectly wants to
convey the reflection that in the feudal order many kings
hetd lost sight of their real powers. Thus Ilike the
Kzrt:}lva:.akﬁ, this work of Vidyapati is also full of the
dc:scnptwn of the royal pleasures and shows how in
this courtly atnﬁmphcrc the kings had forgotten their real
Dharma or duty. On Fol. § (Kha) of the text Vidyépati has
on the other hand, distinctly said that kings should not throw
lto the wind their Dharma. He enjoins upon the kings te
increase their material wealth but not %t the cost of their
.Dharma—bharma Rakhi Dhana Bharigen Bhanda.”1* This fits
1n well with the ancient Indian political traditim{ where pursuit
of Dharma or duty has been considered of paramount impor-
tgnce even for the kings. Dharma etymologically means to hold
It stands for that which upholds or holds together. The idea;
i5 to hold intact the specific spiritual force on which one’s
efficacy as a member of a particular social species depends.
*‘In so far as the individual is a functioning component of the

complex social organism, his concern must be to become

identified with the tasks and interests of his social role and even
1o shape to this his public and private character. 14 Vid}lpaﬁ-
in short, enjoins upon the rulers the philosophy of Duty in ;
Dharma oriented polity. '

I (Ildrnnya and His Age, p. 2.
.12 IH‘, e
3. Ibid, p. 3,
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4. Introduntion to the Gorak sa-Vijaya in English by MM . Umesha Mishra

and Dr. Jayakanta Mishra, p. 2.
5. Rahul'Stnkrityayan on the basis of Ramakar Jopam Katha a biok of
Brajjain Suddhis places it In the 10th Century. Preface of fteaart

by zte drarsza agqara p. 20 fasl a ' fieq 4 spfirar by ste BT
sarz faas o 6l fest arfye &t sfmra o 15. by Pt. Ramchandra
Shukla.
6.'15id., p. 13
7 Ry sitfieear 4t sgfeenr by =re TR THIE g5t p. 61
8. Chaitanya and His Age by Dr. 8. C. 5¢n, p. 2.
9, et e ar zfimmm, by do TR gFW p. 16
10, Siraswari Biiawan Studies quoted in'th =t aifees w1 sfera pe 17
11. Bahula Kam ni ekala Kanta
‘K¢ snapali dela sah'yana ranta. A
12. ‘Dharma rakhi dhana bkaria bhandara,
 Bhanai Vidyapati kavi katithahara,
13, Philosophies of Indla by Heinrich Zimmer, p- 151

Vidayapati's Ideal Of Rajdharma.

VIDYAPATI was not only a great poet, an immortal bard
who sang songs of love and joy but was a great social reformer
also. Tt has been my thesis that poet Vidyapati needs ta be
studied more as a political figure than mere literary. Nothing
illustrates this better thap his ideal of king and Rajdharma
which is evident in the pages of his magnum opus, “The Purush
Pariksha". ;

No study of Vidyapati will be complete unless ‘a mention
is made of the hallowed institution of Rajdharma. The
concept of the Rajdharma was not a new. concept in Vidya-
pati’s India, The rich literature of Rajdharma is as old/as the
Indian history. In the Mahabharata® it has been declared that
all sentient beings depend on the Rajdharma and the four
ends of life are elucidated by it. This is made still more
explicit in a further declaration of the Mahabharata that the
safe-guarding of the duties of the four varnas (caturvarn yasya
dharmasya raksa) is the king’s dharma (rajnam dharmah).
The comprehensive character of Rajdharma is emphasised in
Bhisma’s declaration that ‘“‘all Dharma has entered into
Rajdharma”.* Dharma etymolggically means to hold. Hold
what ? To hold the erder of the varna and ashrama in such a
way that the fourfold objects of life are attained. This necessi-
tates the existence of a supreme human authority supervising
conduct and enforcing conformity by'penalties. Upto this
point both the Dharmashastra writers and the Arthashastra
writers are agreed. Both accept the king i.e. the state and
magnify the sovereign. The state i.e. the king, was brought
into existence to end anarchy and to restore and maintain
Dharma. All Dharma is within the ambit of jthe king's
responsibility. As the duty can be discharged only by the
display or by the use of the coercive power of the state, all
Dharma becomes subject to the king's jurisdiction. Varna,
Ashrama; Dharma; Danda—all are Inter-linked and all get a
sanction from the Danda whieh the king holds, Needless to

3
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say it is this principle of Rajdharma which has kept the body-
politic and social structure intact in the long course of Indian
history.

Vidyapati who was one in the long glorious chain of
Dandaniti writers followed this tradition of making the
Dharma Supreme and enjoining upon king to uphold the

Dharma. In one story® of the Purush Pariksha namely the

“Tale of a Contrite Prince” Vidyapati says that “Righteous-
ness is the base of the rule”

To uphold the Dharma and to follow the ideals of an ideal
kingly polity have been as much the interest of the philosopher
Vidyapati as of anybody else. Following the ancient Indian
Political tradition, Vidyapati identifies the interest of the king
with those of his subjects. Just as an expectant mother sacri-
fices her own desires and pleasures, lest they should be
barmful to the child to be born, the king must sacrifice his
own conveniences, inclinations and pleasures in order to be of
the maximum help and service to his people, says Agni
Purana.* The body of the king is not meant for enjoyment
of pleasures ; it has to put up with great troubles and worries
while carrying out the royal duty of protecting the subjects
and fulfilling the Dharma, says Markandeya Purana.® Vidya-
pati also joins this ancient Indian Political chorus and stresses
the need for a king who should look after his subjects asa
father looks after the offsprings. ‘‘Parents, it be true, bring
forth offspring but it is the king who maintaineth and

protecteth them and therefore more than a father is a monarch

to be honoured by his subjects.”® The ancient Indian thinkers
did not make the king an autocrat of the Greek or Persian
type. It thrust very many exacting duties on the king to
observe which the king was duty bound, it was a sort of
sacred trust which he could not break. We learn from Vidya-
pati that ““A king hath vowed to protect his subjects and that
vow may never be broken, more specially when those subjects
are Brahmans in misery and afflicted by disease.””’

This preference for the special treatraent of the Brahmins
should not lead us to the conclusion that Vidyapati was
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sectarian or showed any un warranted regard for the upper
class. The old political treatises have also given preferential
treatment to the Brahmins. Chandeshwar, who was one of the
ablest predecessors and an immediate source of influence on
Vidyapati, has approvingly quoted Manu to support the con-
tention that it is the paramount duty of the king to care for
the Brahmins when they are afflicted by a disease.® And
Gautama® roundly declares that the king “‘rules” everyone
except the Brahmana. It is not a claim for imperium in
imperis on behalf of a class, like that claimed by the Church
in the Middle Ages. “India knows no such thing as the benefit
of the clergy.”’® A king who well protects his subjects js
entitled to the one-sixth of the “punya,” the good virtue of
the populace if the king serves the people well. Let us see how
Vidyapati has approximated the ancient Indian ideal of king-
ship when he propounds the attribute of a perfect king, “skil-
ful in the administration of justice, annihilating his adversa-
ries, ruling the subdued and cherishing his subjects™

The Character of the Mithila King

In Medieva) Mithila at the apex of the structure of adminis-
tration was the king. The king was not the sovereign in the
Austinian sense but he was sovereign by the standard set forth
by Chandeshwara.'* He was no, Samrata but only a Sakar
Akara-King—a king paying tribute regularly or irregularly to
the emperor. He used to possess a vassal status and was
bound to pay regular tribute to the feudal overlord-the Sultan
of Bengal or Jaunpur or to whichever Sultan he was under.
Incidentally, the Mithila ruler did not enjoy complete indepen-
dence or authority. It’s true that the Mithila ruler—like the
Hindu chiefs of the rest of India in this period —weré mostly
left in the possession of their states by the Muslim rulers. But
they had a tendency along with other Hindu chiefs of the
period to withhold tribute and to create trouble. The Sultans,
however, succeeded in bringing them under control, partly by
violence, and partly by conciliation.” The medieval Mithila

king was, thus alternatively a Sakar—and an Akara king

depending on as to whether he refused regular payment of

-
-
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tribute, which. again depended upon the military strength of
Mithila ruler vis—a —vis the Sultan. Such a concept of king-
ship was devised to fit in with the existing state of affairs
where almost every Sultan had to undertake expedition
against a recalcitrant ruler, Hindu chieftain.
Vidyapati's Ideal of Kingship

The king was obviously the keystone of the Political arch.
On him depended above all the weal and woe of the populace.
For Vidyapati rightly held that “A common man with faults,
by his own faults goeth only himself alone to destruction; but
through the fault of a king, to destruction go all his subjects
too™*. So the king must bg ideal in every respect. How can
the king artain that ideal perfection ? The answer is by
following the path of righteousness. Righteousness is the base
of royal rule” declares Vidyapati. He advises, “O mighty king,
seek thou righteousness. Righteousness is the base of royal
rule, Or else what distinction is there between all common
men and thee, a Lord of men?”"!® Emphasising the imperative
necessity of the king’s observance of the ideals of the kingly
polity, Vidyapati remarks—‘“when a king, like an elephant
blind with intoxication and in his insolence disregarding his
driver’s commands hath strayed fromhis kingly duty, without
doubt he is naught but a robber.”**

The biggest driver whose command the king must obey is
the Dharma.

Sarvasya jivalokasys rajadhiarma parayanama.

Shantiparva—Sarvedharmah rajdbarma Praristah.

Purusha Pariksha—Grierson’s Translation. Page 135.

Quoted by Dr. A. 3. Altekar in “'State and Government in Ancient

India', Page 98.

Markandeya Purana, 130—133.

Purusha Pariksha — Grierson’s Translation—The *Tale of an Adept

in the Vedas''—Page 78, '

Ibid—'*Tha Tale of Adeptsin Book Lora”, Page 73.

Rajniti Ratnakara. Page 53.

Quoted in the Introduction of Rajdharmakand of Kirtyakalpataru

of Bhatt Lakshmidhara, Page 39,

10. Thid.

11. Rajniti Ratnakara. Page 18.

12, Iﬁf-.nl)duction of Varnaratnakara by S. K, Chattérjee and Babuaji
18hra.
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13, Purusha Pariksha— Grierson’s Translation--'"The Tale of a Contrite

Prinee”, Page 1373,
14, . Ibid, :
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Dolitics OF Gift

A STUDY OF VIDYAPATIS
DANAVAKYAVALI

THE DANAVAKYAVALI is one of the well known smyti
works of Vidyapati. Dr. Jayaswal in his catalogue of smrti Mss.
in Mithila has fixéd the date of its composition in 1425 A. D.
Vidyapati has no where mentioned the date of its compaosition.
All that he' says is that his patron gueen Dhiramati, royal
consort of Mahdraja Narasifithadeva “Darpanardyana” of
Mithild wanted him to write this book on gifts quoting the
necessary authorities on the subject. MM. Dr. Kane in his
History'of Dha: anfistra bas referred to one Danav@hydvali of
Candeévara; but we have not yet come across such a book by
Candeévara. Dr, Jayaswal also speaks of a work called Dana-
vakydvali by Vidyapati's patron queen Dhiramati, at whose
command another work named Dandrnava was also eomposed.
Probably'Dr. Jayaswal has been misguided. On the 'basis of
the printed text published from the Victoria Press, Benares,
(1805 through the munificence of the Vanaili Raj lady Smt.
Parvati Devi, we are inclined to believe tigat Vidyépati's patron
queen did not write any work on gift and the Danguvakyavali
was only composed at her mandate by her Court Pandit
Vidyapati. It may be surmised that queen Dhiremati would
have tried to demonstrate her love and regard for the, Diarma-
§astra in which the theme of gift occupied such a prominent
place by getting a first class treatise written in which her name
could have been associated, Mr. K. V. Rangaswami Aiyangar
in his Introduction to Danakanda of Kttyakalpataru of Bhatta

* Laksmidhara belives “The founder of a dynasty, whose rise

to supremacy is recent ot Whose pretensions 1o the throne or

to Kgatriya lincage are disputable, would try to li:m;:i his

zeal for uphalding Oharma by arranging for the composition

of a !ﬂd_{ An iﬂm I &::y 'W’l";:wwmmw o

make up for his rel nferlority in the scale of rulers by

u::whw he ﬁ#%l'ut i digest comparable with those
.
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undertaken by rulers of the first rank.? That explains Maha-
rani Dhiramalti’s zeal for getting a standard treatise on the
Dina prepared by her scholar-stalesman-cum-royal officer
Vidyapati.

The theme of the Danavakyavali is the gift. As we know
the literature of gifts(Dana) has great antiquity and its impor-
tance and underlying principles are recognised in Vedic
literature. In the Rgveda there is a whole class of bymns
known as dana-stuti, in praise of gifts and liberality. The
literature of Dana even in its suryiving form is of imposing
extent. A great part of the AnuSdasanaparvan of the Maha-
bharata (Chapters 57-99) is devoted fo it, while topics connec-
ted with Dana are dealt in in other Pravans. MM. Dr. Kane
in his History of Dharamasdstra where he refers only to the
printed Puranas in which the topic of dana is dealt with gives
an exhaustive list. The list would be all the more lengthy if
the unprinted Purdnas in which the theme of ‘Dana’ figures
were to be included. In the comparatively later period there
was a wave of literature of gift, and we find in course of
about four hundred years—from the tenth century to the
fifteenth—a host of first rate smrti writers giving masterly
expositions round the theme of ‘Dana’.’ May be the Brahmin
smrti writers—who were most likely to get advantage from the
gift given as they were considered most fit to receive the gifts
—had deliberately eulogised the virtues of gifts. The dominant
class as the Brahmins were in the social hierarchy, this class
might have deliberately manipulated the giving of gifts in
such a way that even though economically backward they
might have been compensated through the award of gifts.
This incidentally repudiates the Marxist tenet that the domi-
naat eeonomic interest influences even the religious and social
order. The way the socially predominant but economically
backward Brahmin class exploited the religious aspect of
Dana to its advantage demonstrates that all that Marx has
held about the supremacy of dominant economic class is not
true. Another possible explanation can be on the lines sugges-
ted by Dr. Humayun Kabir. Dr. Kabir propounds the thesis
that in a society which has no political or temporal strength
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to meet the challenge of foreign faith and a foreign race,
more aggressive than itself —gives in before the foreign power
and to compensate for this defeat takes to other worldliness,
to escapism from this mundane existence as a face-saving
device. This, he believes is the real explanation of the over-
powering tone of religious purity and the gift as a remedy for
the ills of this world. No wonder there grew up a bulky litera-
ture on the central theme of Dina dui’ing the period when
Hindu India has been practically bowled out by the foreeful
bowling of the new faith of Islam and when the Hi_udu
religious section was back to the pavilion it conceived of gifts
and such other expedients which could assure better .futur.'e
in the next world. It was so to say in an attitude of compen-
sation for the humiliation in the material field that the smrti

digest took seriously to the doctrine of gift and similar devices
in the spiritual field.

That is why we find a plethora of books on Dana begin-
ning with ufl DéanarKanda of Bhatta Laksmidbara’s K rtyakal-
pataru. Mr. Rangaswami makes bold to say that ‘this is no
reason to believe that Laksmidhara had any predecessor in
the treatment of '@na in a special treatise.”® Mr. Rangaswanii
then places the / anas@gara of Ballalasend written in 1168 A.D.
which he considers to bz ‘the fisrst ¢ nsiderable treatise on
Daa after the Kalpatavu® This registers an improvement over
the Kalpataxu in as much as it contained a full treatment of
the prayoga-mantras,arranged for each Vedic Sakha separately.
Nearly a hundred years later Hemadri contributed to hu

. Caturvarga-cintdmani an claborate section on pana. la

Mithild Candedvara’s name stands most prominently in the
galaxy of the dana writers. Candefvara’s 7@naratnikara is a
classic in the Mithila tradition. Though we beg to differ with
Rangaswami’s thesis that ““Candefvara builds his book around
the core of Laksmidhara's treatise on ié@ma and that in doc-
trine and statement he adds little to the / @nakalpataru,”* yet
we cnn concede that th= line of treatment of Candeévara’s
DBnavamdkara and Laksmidhara’s Danakdnda is identical.
Candefvara’s cousin Ramdatta wrote in the first quarter of
the 14th century—a standard work— Danapaddhati dealing
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with the 16 mahadanas. Vidyapati wus the able and proud
inheritor of this tradition. He followed the line of treatment
on the subject of Ddna of all his predecessors in a partial
way and added some original flashes which clearly show the
democratin Vidyapati. This is what makes [a@navakydvali
of Vidydpati such a significant book,

The Danavakyavali has departed from the traditional
treatment on Ddna in two important respects. Unlike Lakgmi-
dhara, Balldlasena, and even Candeévara who might have
come as immediate source of inspiration, Vidyapati does not
give any special treatment of the makhddana, the preat gifis
which only kings and feudal lords could afford. He scru-
pulously omits from his list the tula-purusa-dana which we find
in others who have treated of Dana before Vidyapati. He also
refrains from mentioning such gifts as saptasamudradana
or viSvacakrodana which have been mentioned in other
treatises on Dans. This shows that the democrat in Vidyapati
was more concerned with the gifts of everyday use of the
common man, the ordinary grhastha of his time, the basic
sector of the community. This explains Vidyapati’s preference
for the gift of such poor man’s items as §akadana,®a the fuel or
indhanad@na®b or the iksudana®c or the gudadina (molasses).
This explains that Vidyapati departed from the aristocracy-
oriented approach to Dana of CandeSvara and followed the
plebian character which was no mean achievement in a feudal
set up. In this he stands comparison with a Bengali writer
on Dana—Govindananda Kavikankanacarya, the author of the
Danakriyakaumudi who had openly omitted the mahadanas,
though Vidyapati could not go as far as his Bengali counter-
part went in sidetracking the mahadana. Even then seen
against the backdrop of his predecessors and contemporaries,
Vidyapati could definitely be called a progressive thinker. It
is for this reason that a Bengali scholar Sri Jayadeva Ganguly
Sastri has given the compliment to Vidyapati that no Maithil
except Vidyapati mentioned cheap articles within the reach of
every purse.®

The second suggestive point in the Danav@kydvali” is
that though the philosopher has pot completely omitted the

4
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eostly artisles of gift [rom his treatment of the Da@na, yet the
underlying justification is of a political nature. Vidyapati was
a political realist and not & mere utopien visionary. He was
convinced that liberality of attitude of the prosperous .and
affluent sector of the sociztly was a sine

qua nonof an equali-
tarian society.

The equilibrium in a society in which the
paramount duties of spiritual leadership and education rested
on a small seetion of the people which was bouad to render its
services without demanding remuneration while economic and
political influence as well as affluence went to the othersections.
Necessitated liberality being inculcated as a matter of expedi-
ency. The aim of this costly gifts was to induce in the affjuent
classes a sense of their oblizations to the distressed and the
POOT, 10 gencrate a feelinz of reciprocal dependence in all
classes of society, The fundamental idea underlying this
approach is very much similar to Mahatma
of the Trusteeship and Vinoba Bhave’s concept of the
Bhadana. Just us Gandhiji wanted to emphasise the moral
necessity for the rich to consider themselves as the trustees
of the wealth of the community to use it for the common
good and Vinoba Bhibs emphasises the social imperative
of voluntary parting with surplus wealth to share with the

people in a spirit of Dana, so also Vidyapati mentioned the

Dana of costly stones like nila, gomeda, markata, mukid, he
wants them to be give

nto those really deserving it, the most
needy. As the Brahmins of tradition and profession were not
to undertake material pursuits, it was the social and impera-

tive necessity on the par; of the have class to satisfy the

Gandhi’s concept

material requirements of the Brahmin class to avoid a serious

social catastrophe.

This approach cun better be appreciated if we refer to
the claborate deseriptions of the advantages accuring from
the bhamiddna (gift of land) and to many authorities quoted
in the DAnavakydvall—a featare in Vidyipat which he shares

‘with others of his kin o historical tines the gift which was

m_'tlulw Was thatof land. Aw the donee, beinga Brah.
mans would enjoy, even without express grant, immunity
from taxation for it and It would be™ bericable, it was much
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esteemed. Land which passed into Brahman hands was like
Gefs ‘in mortmain’ in medieval England.® Prof. R.S. Sharma
though in a different context lends suppert to the view that
land was given to the Brahmin asa gift by the kings and
aobles was a sort of price to buy off the good will of the
Brahmin class which alone could be possible contender of
power in the society. ‘It was appurently not merely a religious
obligation to grant land to the Br@hmanas, but also a political
necessity, as would appear from the nature of grants, which
were permanent fiefs not to be entered by the soldiers and
officers of the king.® It is not unrcasonable to suppose that
similarpolitical motive might have been at the back of Vidya-
pati when he devoted so much space in quoting chapter and
verse on the importance of the gift of the Jand.*® Even stripped
of its ‘political significance the [@navakydvali is a standard
smrti work revolving round tle theme of Dana. it mentions
he Kalpataru, the Danasagara, Bhupdla Bhojaraja nd the
Ratndkara.

1 Page 8-The Dannkagda - -Introduction 1 by K. V. Ra: gaswami,
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9. The Origins Of Feudalism In India by Dr. B.S. Sharma,

10. Danavakyavali-—~Pages 144--156.

Vijianujiapya Vidyapati krtinam sapramdnamudara.
Hajhi pucathivaloka viracayali navam [dnavak vavali sd.

Economics of Rural lndebgedness

USURY IN MEDIEVAL MITHILA BASED ON
VIDYAPATPS LIKHNAVALI

Likhnavali is one of those less known works of poet
Vidyapati which is a faithful chronicle of the age It throws
immense light on the Socio-economic institutions of the medi-
eval Mithila. The work is an exercise in models of letter
writing in Sanskrit. It provides, accordingto one authority®
models of 89 (eighty nine) letters in all —18 being forms of
letters written by infeiior to the superior, 28 models of superi:
or writing to inferior and seven models of equal writing to
equal, the rest being letters describing local usages and condi-
tions. I gather from the Librarian of the Kamesh vara Singh
Sanskrit University. Darbhanga that this book wvas printed
during the last decade of the last century at the Union Press®
Darbhanga. Unfortunately no copy is available there. Profe-
ssor Ramanath Jha® has in his possession fragments of the
book, beginning from page 25 with the middle of letter no.
38 to page 48 which ends at the middle of form no. 78. These
pages were kindly lent to me by Professor Jha. The Bihar
Rastra Bhasa Parishad, Patna, has got a transcription of the
same book which seems to be genuine for the forms of letter

"given there tally with those in the printed fragments available

with Professor Ramanath Jha. I learnt from the late Mm
Dr. Umesh Mishra that he possesses the complete book. In
fact, he has referred to the forms of letters in his book*, My
own study is based on the copy of the Bihar Rastra Bhasa
Parishad and the printed pages in possession of Professor
‘Ramanath Jha.

ent of Usnry in the Likhnavali

i we get a tell-tale picture of the econo-
~ Vidyapati in the Likhnavali has
e of usury. He has used the term
various leitdis he has shown that
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usury backed by social usage and the gram panchayat existed
with callous indifference of the state towards the institution.
Loans were mostly taken for domestic urgency like daughter’s
marriage®, for business investment® and for agricultural pur-
poses.” Loans were to be advanced on the guarantee of the
surety or surities. On the basis of ope of his letters we get the
picture of prevailing types of surety § They were of three kinds
(1) Darsakolagnaka ( one who would undertake the respon-
sibility to show or point out the debter not to pay in time) (2)
Pratykelagnaka (one who would undertake the responsibility
of getting the required sum recovered from the debtor) (3)
Dattrilagnaka (one who would agree to pay the required
amount himself in case the debtor fails to pay). Incidentally
this classification and this institution of surety which was
accepted in Mithila was based on the Sakshi-Prakarana of
Yajiavalkya specially his Mitahshra Bhasva wherein is con-
tained an elaborate treatment of this aspect of loans. That
the rates of interest as well as the modes of payment were to
bz guided by the social usage and the council ol the village
elders who, alas ! were no less callous in accepting this insti-
tution can be inferred by two of the letters of the Likhnavali.
In one letter? it is clearly mentioned that following the local
customary practice ( Loka Vivahar Pariprapta Kala ) no
interest was charged for the first four months following which
interest at the rate of four pannas per tanka per month would
be charged. [n another the verdict of the Punchayat (Puncha-
vat Nirnaya)'® is quoted in support of the creditor which had
ordered for the payment of the double of the principal
amount lent to be payable to the creditor (Dwiguni kritrima).
Loan transactions were expected to have the witnesses to
testify the terms of the contract.!’ That cash loans would
have been advanced against the cattle pledged with the
creditor or against the gold and valuable metals can also be
inferred from these letters.

In one letter one debtor is shown pledging his bullock,
cow along with the calf to be used by the creditor with the
ereditor for the loan of three tankas only.1* In another!® one
debtor is depieted as pawning ten tolas of gold for a loan of

1
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thirty tankas at the interest rate of 4 pammas per tanka per
month,

Types of Loans and Interesi

Exorbitantly high rates of interest were in vogue which
can be proved by the various lectters of the Likhnavali. The
system of “Sapadika’ mentioned in two letters clearly leads
us to the conclusion that 1/4 of the principal amount lent was
to be collected as interest next year.'* The creditor would
possibly have charged even higher interest rate if the debtors
need for money would have been pressing for we find in one
letter that a certain Brahmin took a loan at the rate of six
pannas per tanka per month for his daughter’s marriage.'®
Six pannas for cach tanka per month was charged as inte-
rest.2® No less exacting were the terms of the loan taken for
the business purposes for in one letter we find the terms of
the contract as one *'Shibaksh” per tanka on the principal
amount and three **Shibaksha® per tanka on the profit of the
amount.?” The different systems of payment of the interest
such as ‘Mola’ *Khept’ and ‘Addhi’ used in the Likhnavali in
conneclion with the various types of loan and their mode of
payment all lead us td believe in the existence of usury. The
creditor used to get kind payment by way of interest under
*Mola Vyavastha® as we find in one of the letters wherein the
creditor was to get ten ‘Khari® (little less than a maund) paddy
at the time of the harvest against ten tankas.'® Againsta loan
of three tankas only the creditor could get a cow whose milk
lie could milch and bullocks with which he could plough the
land.?*® Thus it is evident thatthe debtors an average citizenin
all possibility would always have been a debtor were exploi-
ted at the hands of the Shylock who used to get. s0 to =ay,
every pound of flesh for the money lent.

Negative Role of the States

Unfortunately the State did not think it its duty to con-
trol this serious economic malady. Tha State was obviously
wedded to the concept of a negative state where it was only
A passive onlooker of this institution of usury, L
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attitude held the scene with the result that “where wealth
accumulated men decayed” To those who may be inclined
to dishelicve these examples of the Likhnavali as holding
good for the entire geographical area of the Mithila or of the
period as a whole, we can point out the statement of a
famous contemporary Amio Khusroo. Amir Khusroo
believed that “prebably the interest on big sums was [0% per
annum -nd 20% per anoum on small sums??.” That the state
had maintained callous indifference to this evil seeio-econo-
mic institution is also borne out by the history of the period
as a whole®!. In mallers concerning money lending the state
apparently had very little responsibilily and interfered in
exireme cases.”” The respect for free contracts probably kept
back the state from interfering too often and too much in loan
transactions. Another possible explanation could be that the
state was indifferent to this question because the Smrin
writers had sanctioned 'the various forms of the rates of
interest which were in vogue then. The Chukra-Briddhi inte-
rest of which we cet illustration in the Likhnavali was one of
the six kinds of interests mentioned and approved in the legal
works. The elaborate tréatment given to the problem by
Narad: and Brihaspati can be presumed to have condoned
usury as a necessarcy evil. But the consequences of the state
apathy towards ever-growing indebtedness were disastrous.

I. MIM. Dr. Umesh Mishra in Vidyapasi Thakur—Hindustas Academy,
Allaliabad —1960.

2. This press was known later as the Darbhanga Raj Press.

3. Tho first Maithili reprosentative of the Sahitya Academy. He was
the head of the IJeptt. of Maithili, University of Bihar.

4. Vidyapati Thakur — pp, 67-70—Hindustan Academy, Allahabad.

§ Likhnavali Letter No. 70 of the Likhnavali (Copy Bihar Rasta
Bhasa Parishad & printed text with late Professor R. Jha )

8 “1bid.. Letter No. 71 of the Likhnavali ( Copy Bihar Rastra Bhasa
Parishad & printed text with late Professor R. Jha. )

7. ibid., Lett-x No. 72 of the Likhnavali (‘Copy' Eibar Restra Bhass
Parishad & p:inted text with late Professor R. Jhi )

8. Ibid, Lettor No, 61 of the Likhnavali (Copy Bihar Rastra Bhasa
Parighad & printed fext with late Professor R Jha. )

9. Ibid., Letier no. 88 of the Likinavali (Copy Bihas Rastra Bhase
Parisand & priuted toxt with late Professor R. Jha.)
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-



Sociology of Bond Labour

Slavery in Medieval Mithila Based on
Vidyapati’s Likhanavali

Slavery an arcien! institution

We gather from the works of Vidyapati that the instilution
of slavery was prevalent in the contemporary age. We get
pointed reference about its presence in Likhnavali, Kirtilata,
Purush-Pariksha and other works It is true “‘that slavery
existed as an important element in the economic life of all
nations of antiquity. “1 So also from the earlicst times slavery
existed in India. Like other countries of the ancient world
India accepted the institution of slavery a5 a constant factor
in the socio-economic structure. Throughout the entire period
of ancient history the validity of slavery as a system of labour
was never seriously questioned. “Ne attempt to sbolish it
was made by any ancient Govt., nor did any ancient religious
body, even the christian church challenged the right of its
believers to own slaves.” 2 Even the most liberal Greek
Political philosophy which discussed the institution of slavery
discussed it only as to whether it was a condition gr unded
in natural law or made by man. That explains the elsborate
treatment of this iostitution of slavery at the hands of
Arthashastra writers like Kautilya and Smriti writers like
Narad.

Factors tending medieval slavery

The institution whose validity was pever sericusly
challenged in the ancient India got a spur in the medieva)
period and we find the system conventionalised and sanctified
by the state during the period of our author. Many factors
might have contributed to the wide spread and varied forms
of this practice. The medieval Indian politico-social structure

was a feudal order which naturally upheld this institution in
a sense the slaves in India during this period were the proto-
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type of the serls of the western leudal order. ““The [requent
feudal wars and raids must have resulted in the enslavement
of the people cf the country defeated or attacked. War
brought to the victor not only slaves previously owned by
the captives but also caplives.” 3 The deterioration in the
gencral economic condition of th: masses was another factor
responsible for  the incréase in the numbar of slaves.
Indebtedness which was a natural con comitant of a feudal
economy cawsed by high degree of cconamic disparity often
léd people to sell themselves. During famines which were
nol rare in th: period, psople acceptad slavery to maintain
their lives, Besides natural calamities, feudal plundering
would - also  have reducad people to dire siraits. The
depredations of the Maslins would have further contributed
tothe economic exhaustion of the masses. So far as Mithila
was concerned almost all these factors would have operated
in varyiug degres which was respoasible for the presence of
regular trade in slaves as is evident from the Likhna-vali and
other litsrary sources. By Vidyapati's time the institution
of slavery was so thoroughly conventionalised that we get in
his Likhnavali set forms for recording thesale of the slaves.
That such forms were quite common in avery part of the
Aryavarta is borne out by ansthar monumeatal literary
source Lekhapaddhati, 3A wherein also we get set forms of
deeds of sales of the slaves.

Slavery in Wkhaavali

Ihat there was u regular trade in slaves fully backed by
temporal as well as scriptural authority is provcd bgypnd
doubt by var:ous modei lcl:zcrs of Vldy -
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termed it. Wedo not come across other forms of stavery
prevalent in the ancient India such as “Dhvajahrita” ( one
captured in battle ) and the Udardasa™ (on2 who is bora to
a dasi from a slave ). Though Vidyapati has not used the
terminology of either Arthashastra writers or the Smriti
writers in connection with the sale of slaves we can infer
from the letters of Likhnavali that a slave sold corresponded
broadly to three classes of slaves mentioned by Kautilya
namely Danapranita (one enslaved for a fine or a court’s
degree ) the Ahitaka (onc¢ enslaved for a debt or pledged )
and an Atmabi-krain. In one letter we find an instance of
one Rauta being called upon to pay off Govt. taxes or
accept the term to serve on all week days against four rupya
tankas, 5 In another letter another Rauta is shown selling his
slave, a black complexioned forty-four year old fisherman by
castefor six tankas and the slave’s wife [or four tankas, slave’s
son for three tankas and the slave’s daughter (or one tanka
under some urgency. ( Chandya )6

Differeace with Arthashastra and Dharmashastra approach

Obyiously the desperate economic condition of the low
castes mostly the shudras might have compelled them to sell
themselves or be sold by their masters to ward off’ staryation
death or the wrath of the Govt. for non-payment of the
dues. That shows fhe essentially economical character of
this conventionalised institution. In this respect the particular

type of slavery prevailing in the thén society was basically

different from the Arthashastra and Dharmashastra approach
towards slavery. Tn modern phraseology we can state that
the Arthashastra law insists in the main upon the principle
of status by nationality and the Dharmashastra lay stress
upon the principle of status by birth. 7 On the basis of
the Likhanavali we can surmise that the Dharmashastra
approach of slavery status jus sanguising was absent for we
find prosperous shudras bearing the title Rauta purchasing
slave or even pawning the slavers in his possession. As the
general condition of the Brahmins were no better than that

of the poor Shudris we cannot conclude that the Brahmins.
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were always necessarily the purchasers, The Arthashastra
distinction of Arya and non-Arya had zlmost vanished by
Vi&ya'pati's time and so we cannot infer that slavery would
have existed on the principle of status by nationality. Io an
age when the general ecounomic condition was pretty bad it
was most natural that the sale and purchase of slaves revolved
round the Cash nexus and had nothing to do with the principle
of birth or nationality so far as slaves were concerned. It
isa different thing that in no letter of the Likhnavali do we
find any mention of the sale or purchase of a Brahmiu,

The sanction behind this fnstitution

That the system had both governmental and religious
sanction behind it can bededuced from two internal evidences.
One is that in a typical deed of sale of the slave it used to be
clearly written that the purchaser is empowered by the deed
to extricate the slave even from under the throne of the king
and bring him back to do the slaves’ work again.9 That
shows that the contractual obligation relating to slavery did
not run counter to the laws of the realm and on the other
hand it had fullest temporal sanction becaus: the king could
not legitimately save the person breaking the terms of the
contract. The second evidence is with regardto the witnesses
who witness the deed of the sale of the slaves in many letters
( 56,57 ) witnesses figure., It is evident that no sale of
human person would have been déemed legally complete
unless some respectable and trustwolihy witnesses did not
justify their names as witnesses duly written on proper
payment by the scribe by the consent of both the parties,
This proves the element of social and legal approval attached
to the institution. Incidentally the bonds of
obligation used to be quite rigorous
‘Sakehins used to lend
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werr geaerally the scribes who were employed by the state to
write the deeds carefully.

Work of the shies

Relying exclusively on Likhnavali we can surmise that
the treatment meted out 1o the slaves in Mithila was of a
human character and they were generally not called upon to
do many tmpure works. Broadly speaking they weng:ms?de
to do mostly “edd domestic jobs like ploughiag. fetching
water. hearing palanquin cte. 10 and were like do.gnesh-c
servant always at the beck and call of the mastersarving his
errands. In the carlier period ( the Arthashastra period )
slayes might sometimes perform work of econumic impo_r_tunc;
such as asriculiure, But in our period we'-grtne:ally. fin
them as domestic servants, the Bahiya in the M;_gh;lg ;rad}ta:m.
This coatention that the slaves in, (he A:}hasha_Stra peml)d_
were like domestic servants has also been upheld by Pr. Maiti
i1 and Dr. Ashrafl, 12 In this the slaves of Mithila of our
period rather resemble those slayecs mentioned by Narad who
did'p'ﬁ-rc works. According to Narad sweeping the gateway

the privy, the road and thz place for rubbish, shampooing

the secret parts of the body, garhering and puiling av:'ay‘ ._th__Le
leavings of food, ordure and urine, rubbing the master’s limbs
when desired are the impure works to be done by the s‘lav:es.
Of l.h.cSe impure works we find only gathering and,putting
away the leavings of food ( eating u_c_hchi-sta- ) as c?ne ofthfa
works which the slaves had to do_on the basis of Likhnavali.
14 By and larg: the slaves in this part of the land WQ}IId
have spared the odium of doing those dirty an'd.m}mora]
jobs which ths slaves in tho contemporary M'uf.hm__cour‘ts
were called to upon to do. Though femfale slaves were sold in

Mithila as is evident from the letters of Likhnavali we do

not get any idea that they were meant for sexual enjoyment

of their masters or they had to do such immoral jobs as

shampooing the secret parts of the body. This can be
explained by the chaste moral standards which held sway in
the contemporary Mithila society. The Puritanism 'of the
Baud_i_t_s had not yet touched that low ebb in which they
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would have tmitated the Muslim nobles by making the slaves
to do all sorts of immoral jobs.

General conditions of the slaves

What was the general conditions of the slaves? One

author 15 believes that *“in respect of the positien of the

slaves the early medieval period has to be resarded as an age
of'decline’”. We find a definite deterioration in the standrad
of values. a worsening of the plight of the slavés and an
increase in the number of slaves. An exclusive reliance on
the major work 16 of this period or on the legal works of
this period would give the impression that the slaves were
well treated and enjoyed a respectable status. This might
have been true of the slaves who were new converts from
Hinduism to Islam or those Muslim slaves who were employed
in the royal or aristocratic households. But the condition
of the slaves of Hindu religion, specially in Mithila was not
satisfactory, A study of Vidyapati Likhnavali would show
that the slaves were only hewers of wood and drawersof
water who' did not enjoy any real freedom of their own.
The slave has very few rights in law for he was not his
master, He was little better than his master’s chattel. The
master had the right to recover Hiin' if the runs awdy ox
give him to another man. Like the Greek, the Mithila
tradition also accepled slaves as the property hence the
legal object. Ie could be sold or mortgaged or his
services leased. He was also, however regarded as a legal
subject, a man ‘as well as athing. In Likhanavaliwe get
i sl . Ty =

the impression  sold for good il the moon
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letter 21 a slave is shown being pledged toa creditor who
has paid him four rupya tanka to do all sundry hausehold
acts without cloth and wages on all week days. The person
pledging the slave to the creditor was liable for act of good
faith on the part of the slave and was to pay six kakins per
day in case of any breachon the part of the slave or of the
contract. 22 What is worse, even those poor slaves were
made to share the fees of the scribe and the charge for
“Gotra-Gotra Nibarkan”, we get referenge to the fee for this
“Gotra-Gotra Nibarkan” in more than one letter of the
l.ikhanavali. The persons standing surety for the observance
of the confractual obligation were legally liable for fine and
interest on fine in the case of lhe failure of the contract and
so0 they must have s¢en the slave work according to their own
satisfaction as well as the satisfaction of the master who bought
or accepted as a bond.

System ol manumission

The man sold or pledged as a slave could claim manu-
mission on certain conditions. A slave could free himself on
paying his price to the master; a captive of war slave could free
himself on paying half the ransom;a person enslaved for his
failure to pay a fine could become free by payingthe fine or by
putting in some service in exchange. Sometimes manumission
could be obtained as a reward granted for faithful service.
In the Likhnavali we come across the example of manumission
of a slaye at the hands of his Brahmin master who pleased
by the services rendersd by the slave grants him freedom to
go anywhere & to accept any job without any let or hindrance.
Though not explicitly mentioned we can infer about the
presence of the institution of the manumission by way of
paying the fine or puttingin some s:rvice from the various
models of the sale deeds of the slave 'scattered in the letfers
of the Likhanavali. Probably the existence of slaves through
captives of war was not known to Mithila of those days,
Like the Greek masters the Brahmin or other high caste
musters of the slaves might have granted manumission asa
reward for the faithful services.

’
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Consequences of the insfitution of slavery

To sum up, Vidyapati furnishes in the Likhnavali,
Kirtilata and other works the proof that the institution of
slavery was ramypint on a large scale in the then Mithila
with inevitable d sastrous consequences, In a slave holding
society, as Nieboer finds the ruling classes having learned to
command and domineer over their slaves, cot used to highly
undemocratic ways of life which is prejudicial to the social
well-being of the society. Tt creates in the long run an offen-
sive and brutal upper class on the one band and a bitter and
vindictive lower class on the other. Similarly a long tradition
of slavery creates a set of persons born to work that others
may not work and another set of persons to think that others
may not think, Another obvious inference from this unhealthy
division of classes is that manual labour becomes identified
with slave labour and therefore discredited. Thus we explain
the aversion of high caste Maithils to manual labour on
account of this institution. Slavery prevalent on a large scale
often encouraged harshness. It had the inevitable tendency
to demoralise the slaves. [Incidentally it prevented the sense
of human dignity which lies at the foundation of morals. All
these evil consequences did appear here in Mithila also and
the tn;a-il have been casting their shadow till very recent past
We have not yet fully overcome the evils which have crept
in the social structure on account of this feudal institution.
The built-in prejudice against the upper class visible in the
behaviour of the Shudras bears it out.
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Vibhaga-Sara

Our Source and lfe_‘ﬂ‘al-w_e of the Book.

The Vibhaga-sara which literally means the essence of
parlitions is an important Smriti work of Vidyapati. This is
one of his mature works possibly written at the fag end of
his career. Mitra and Mazumdar® are inclined to believe
that this work would have been completed during the period
4130--1460 A. D. in which two other Smriti works namely
‘Danavakyavali® and Durgabhakti-Tarangani were also
composed, Prol. Ramanath Jha?* also supports this contention
and believes that Vidyapati would have been near about 70
years of age when he was commissioned to undertake "Vibhaga-
Sara. Though as yet this rare Smriti work of medieval Mithila
had not been printed. Its manuscript is reported to be in the
possessions of many persons®. | personally have had the
privilege of going through and using two manuscripts* though
they do not tally into but together they provide a workable
base to know the main idea of the book and ascertain the
probable date of its composition. This book dealing with the
theme of the laws of inheritance and partition was written at
the mandate of king Narsingh Deva who bore the ‘Biruda
Dirpa-Narayan’ !

Vibliaga-Sara as juristic work :

It is a treatise on law. It isa standard reference work on
the ‘Dayabhag’. It centres tound the question of the partition
of the wealth and the question nf‘succcssiOn. It is significant
that the treatment of “Daya”™ and the “Vibhaga™ was &
c'ommoq-;p;actECe with the ‘Nibandhakars of Mithila during the
medieval period. Chandeshwar’s ‘Ratnakara’ had set a very
%;u standard of scholarship in this field, Vachaspati Mishra's
. ?’?I{hlhﬁmta’mani' though not a very original work beguuse
,{li wcontinued to a large exignt the views of Mimn?.

* novertheless, had cxhaustively treated this topic, Another
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Mithila *‘Nibandhakar’ Misaru Misra who is placed between
1436 and 1515 A.'D.® in his .Vivadachandra® had dealt with
it. Vidyapati falls in line: with this tradition of medieval
Maithil. ‘Nibandhakars’ and treats the ‘Dayabhaga’® which
entitles him to a high place amongst the jurists of medieval
[ndia. There are ten ‘Prakarans’ in all in this work and they
cover a wide range but it appears that Vidyapati had devoted
maximum attention to two aspects of this treatise. *Stri Dhana’
and ‘“Abhijya’ that is which type of property is indivisible and
whether the estate of ‘the Mithila Raj was partable or not.

Political why of ‘Stri-Dhana’ Treatment :--

How to account for these two aspects receiving preferential
treatment at the haads of Vidyapati? So far as the reason
for elaborate treatment of ‘Stri-Dhana’ is concerned it may
be accounted due to the overpowering influence of Vijnanesh-
wara, a celebrated author of ‘Mitakshara’. He was “the first
social reformer of the medieval era who attempted to emanci-
pate Hindu women from the shackles of their perpetual
tutelage”. It is generally admitted . that Vijnaneshwara
removed the bar generally prohibiting women from inheriting
as heirs to the property of their male relations and by laying
down liberal ruies whereby all property acquired by a Hindu
woman by any legitimate mode became her separate and
absolutely owned property. Vidyapati who was imself a great
social reformer and an ardent advocate of the rights of
women was naturally impressed by the doctrine of the ‘Stri-
Dhana’ according to ‘Mitakshara’. That is why he dwelt at
length on that aspect of law in the Vibhaga=Sara.

The Palitics of the lmpartibility of the Estate :

Why did Vidyapati treat the royal estate ol Mithila as
impartable 2 The reasons are purely political. That makes
Vibhaga sara more a political tract ol the time couched in
the language of a Jurist within the general framework of
Smriti work motivated by secular political considerations.
Kingship, they say, knows no kingship. This truism was all
the imore applicable to the conditions of medieyal political
India where in the abserce of & clear universally accepted
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principle of succession wars for the kingdom and fratricides
and patricides were quite common. The ancient Indian
thinker Bharadwaja ®* had suggested long ago that the royal
children have the extra-ordinary filialknack swallowing
their male beggtters, Even Kautilya was seized with this
problem in his chapter on ‘Rajputra-Rakshanam’ and had
enjoined upon the king to protect himself and the kingdom
from his wives, enemies, intimates and princes 1° In the
context of Vidyapati’s Mithila we know that in the oinwar
dynasty of Mithila rulers such wars of succession to the
throne of Mithila were not uncommon.

Tripura Singh alias Jagat Khan (eldest son of Raja Bhava
Singh) and his son crowned prince Arjuna Singh (described
in Vidyapati’s ‘Kirtapataka’ waged a war and possibly
managed to get Raja Ganesvara killed with the help of
Muslim noble Arslan (as described in the ‘Kirtilata’), The
Bhagirathapur inscriptions ° clearly prove that struggle
for succession and consequent conflit and machinations had
Characterised the kith and kin that is the probable heirs of
the Oinwar dynasty for three generations which were
ultimately ended by the tact and modesty of Rani Anumati
who was the daughter-in-law of Raja Bhairava Singh and
mother of Kansa Narayana. It was this setting of scramble
among princes of the Oinwar dynasty in which veteran
scholar, statesmen-Jurist Vidyapati was commissioned for
the same person by Darpa Narayan '® to write a legal tract
upholding the principle of impartibility of the kingdom.

The geneological table on the basis of the Maithili Punji
as verbally explained to me by Prof. Ramanatha Jha, who
is an acknowledged authority on this Maithil institution of
Punji, shows that after the death of king Dhira Singh a
kingdom nassed not into the hands of his sons but to the
younger bréther Bhairava Singh and his sons, though Vira
Singh had a number of sons, This must have naturally
enraged the sons of Dhira Singh who would have tried all
distuptionist Lacties o divide the kingdom. The kingdom
was threatened with dismeberitant, The grand father of
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the reigning king Darpa Narayan could not tolérate the
partition of his kingdon, before his cyes. He wanted
to save the estate being partitioned, This could have been
possible only when the principle of impartibility of the
estate of Mithila’s ruling dynasty was proclaimed by an
authority which could command universal respect. Vidyapati,
the faithful ministerpandit-jurist and well-wisher of the
royal house now bent with age was thought the fittest person
to declare the legal impossibility and practical undesirability
of the impartibility of the Mithila estate. Vidyapati was,
therefore, commissioned in his ripe old age to pronounce in
the Vibhaga-sara that the ordinary principle of partition
applicable to the general citizen ary did not apply to the
estate of Mithila rulers. The estate was impartible,

Vidyapati was not the lirst to be commissioned for such
a task. Vidyapati’s predecessor and grand father in the
degree of relationship, Chandeshward 'was also commissioned
‘by king Bhavesh to write his political magnum Opus 'Rajnita-
Ratanakara’ to Justify a political expediency of the time.
He had to Justify in the interest of the patron king that
even semi-sovereign Brahmin King paying taxes to the
superior overlord was entitled to the throne asa sovereign

" ruler. The traditional Dharama Shashtra rules debarring a

Brahmin to kingship were coming in the way. Chandeshwar
came to the rescue and in his ‘Rajnita-Ratnakara’ propounded
the theory that even a Brahmin with a semi-sovereign
status had legal and moral right to get the throne.

This example illustrates that the practice of commission-
ing old venerable legal and political luminaries of the land
to justify practical expediency was not unknown. Vidyapati
at the ripe old age by quoting eminent authorities saved the
Mithila kingdom by declaring it to be an importible estate.
Vidyapati quoted in particular his able predecessor minister-
cum-‘Smritikara’ Vireshwara’s “Niti-Sara® who in turn had
profusely borrowed from famous Narad Smriti In support of
his contention that the ordinary law of partition was not
applicable to the estate of the Mithila dynasty. It should be
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recalled that by this legal pronouncement Vidyapati saved the
political dismemberment of the kingdom and the partition of

the estate. This was no mean achievement. It required a

statesman’s vision and a jurist’s legal knowledge to bring to
the rescue of the estate of Mithila. Fven that doyen of the
Maithil political thinkers Chandeshwara had not dared
p}ﬁ@ugce'the estate impariible. Vidyapati thus serve'd. his
patron house of Oenwars by avoiding it from going to pieces
when the sons of Dhira Singh had threatened fo divide the
estate. We are stressing this point lo prove that it was not
tﬁewrﬂigious motive as such but the political motive of
p]'-'escr'vitlg intact the estate he had faithfully served for deca-
des. In this respect there was a touch of political expedieney
about its

It thus comes in the category of Bollingbroke’s *Patriot
kin’g-’ which was occasioned by the political expendiency to

Jusiify George II1's attempt 0 side tract minister’s advice.

It belongs then to a class of political literature which owes
ii-s birth with a political motive. Vidyapati in this capacity
joins the rank of Locke, Hooker, Helmer and Bollingbroke,
But that does not take away the legal weight of the arguments
advanced in favour of the principle of impartibility of the
‘estates of the ruling houses of Mithila. These still hold good.
In our own lime we have seen the royal house of Maharaja
‘of Darbhangs as an impartible estate.

1, Vidyapati's Padavali —~Bhumika Page 49.

& -'- l'lcﬂ,nn--;f the Kirti—Iatein the Press.
' akshoi Kont Jha Ex. C. 1., Patna H. C.

ish 'Oﬁﬁﬂlm' Laigunj, Darbhanga.
aga Parishad, Patna.




On Nationalism

Nation and its derivative Nationalism are such ter!ns L:!f
Political Science as defy straight definitions. Mr. Benjamin
Akzin means by nation a certain type of an ethnic group and
of relations based thereon.’Mr. Akzin prefers to use the t(crt'n
ethnic to describe a nation because the term ethnic is
more neutral and freer from emotional overtones of apprf)v?l
and disapproval. The essence of a nation, then, for Akzin is
similarity and dissimilarity pattern. If a group most mqmbers
of which are relatively similar in certain respects to one
another. while being dissimilar in these respects froTn most
members of other groups, there is an ethnic entity which can
be called a nation, but that’s not all, Size is equally impor-
tant aspect of the phenomenon. “Where no sufficient corr}mu-
nication has developed within a given region to result in a
pattern of considerable cultural similarity, we say tha.t the‘
people of that region have pot yet coalesced into a n.ahon."

Zimmorn, who has studied the problem of nationality
at great length?’, also lends support to the view that the

essence of a nationhood is the feeling of unity among a group .
. of people along with the feeling that group is centrally

different from the rest of mankind. In short, the members t.#f
a national group recognise their likeness and emphasise their

_difference from other man. The idea of nationality is essenti-

ally based on similarity and dissimilarity of central ethos. It
im-plies a sense of special unity which marks off those wh-o
share in it from the rest of mankind. As Zimmern has put it
“it is a from of corporate sentiment of peculiar intensity,
intimacy and dignity related to a definite home country®".”

MITHILA-A NATION

Judged by the above criteria Mithila of the 15th century
can be called a nation. The bulk of the age in question
exhibited a sense of cultural affinity among themselves #hd

they were differentiated by adjoining social groups on' grounds

of cultural characteristics, The channel of commtmicatic{.n
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. was sufficiently developed in that geographical region resul-
ting in' a pattern of considerable cultural similarity. The
cultural ethos had appeared making a feeling of oneness
among the group and difference with the rest of the social
groups. )

Peaceful by disposition and religious by traditions the
Maithilis wer= a sort of distinct cultural entity by themselves.
Their dress, food, way of behaviour, nay culture was -all its
own markedly distinct and different from the rest of the land.
It is not insignificant that because of its unique cultural glory
it could preserve intact its way of life even during the Turko-
Alghan period. While the whole of the Gangetic valley was
submerged by the flood of Turk-Muslim invasions, the small
Hiandu principality of Tirhut, the far famed Mithila or Videha .
of old, kept itself afloat like a tiny island in the sea. Even.
with the fast growing process of Urbanisation and , assimila-
tion in the modern era, Mithila is able to preserve her
distinct cultural entity which shows how strong the bonds of
nation have been and still are.

Nationalism in Mithila
Though Mithila of Vidyapati had crystallised into af
ethnic group to deserve the epithet nation, the note of nationa-

lism as a mark of cultural glory was not visible when vidyapati
entered the scene. ““Nationalism in its broader meaning

refers to the attitude which ascribes to national individuality
 high place in the hierarchy of values®.” Though nationalism
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cultural revivalism and ethnic glorification . had: appeared:

It bas been noticed that in many, cases poets, and scholazs:

have emphasised cultural nationalism first., They reformed:
the national language, clevated it. 10 the rank of a literary,
language and delved deep into the national past, thus.
preparing the foundations for the Political claims for national

statshood ' seon to be raised by people in whom they have

kindled -the - spirit of nationalism.’ Vidyapati’s nationalisn

falls precisely in this class of cultural pationalism.

|, enguage-The : Tool - of Nationalism

“The mother tongue represents the mast suitable expicssion: ;
of spiritual individuality.” The development of Philosophy,
since the middlz of the 18tk cenfury cannot be understood.
without this hasic supposition according to whioh language -
18 represented as the key to the most essential characteristics.
of a people and its culture. Vidyapati, therefore, chose the
mother tongue of the majority of the population as the vehicle |
of communicaticn ‘o reach as many people as possible.
Vidyapati kaew too well thar a people nol only transmits
the store of all it meassures through the vocabulary of its
Jangunags,  but.in syntax, wordesound and rhythm. it fnds
the . most, faithful, expression of itsi temperament and general
emational  life 14 - He,, therefore, sang the glory'-fsl'-lhe'
fln&%go[ the JJapd ~Mithila: “Ope's own w_nguo_-as denr
to everyomest [ Dzsil, Bapana,-Sabh Janas Mitha), sang
Vidyapati.in praise of the looal tongue .

In his Padas (Poems), which haye i.lnmmnaliaadm\fidyagmih
and through which be attempted. communigation al SVaLious! |
layers of intellegtua), and.  cultural, attainmenss Vidyapat ..
used the Maithilj Janguags, of the unsephisticated. typer. A -
s!mg‘glhasg-l pf natiopalismowas possiblg only when the mediem . ¢
of commugication  was.such. as pol_:w, reach 1he masses,. 1A
language of a minority group,having:class uvea:&onam,]:toutf S
it, ot;ur'_l'él_g'o,t_-bri,ug,ﬁb.o.m.thz,d_esireq degree of social cohesigp:.
Natigoalism implies, i social. unity, a.c_ommomwﬂmh and.
¢ommop yvehigle of expression, of community: of mores:

© was oot the first to try his handover the |

4
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- Swnskeit-Langaage o the Elite

- Unfortunately, no language other than_ Majthili, . could
‘“work as a social cement. Sanskrit. with Lits subtle inflections
' couveyed a sense of almost florid sophistication.® | |One great
~fault’ of Sanskrit language was that the scholars neglected
“ithe world of nature and reality.?® _Another fault was ghat
‘society beran to identify the educated ‘man with the clagsical
CIseholar.** This tended to create a sense of igferi,w,itg'ﬁggghx

incthe *iﬂkjﬂritj of the population as they did, noi, know
‘wSaaskeit. Like Latin in medieval ﬁ_u&ogg.,ﬁgq*mmgvéﬁm

_t_&_c classical languaze in India from 400 A.D. onwards. This
.Mmoumamm,uy,ama.m: only. by the upper

weshelons, of society. ( The.great bulk of the community had

n.mddmn,mlﬁmwnﬂe; Iewas a language of the classes, -

‘«MOLof the masses. (So far. as the women folk were concerned
- GXecpring the women of the upporstrata or ladies of the cities,
. Banskrit wasnot understood or adopted by the general mass
1 of, @oplemporary . women. It has been accepled now that
" uiHindu educators did not- realise the importance of r_nai:ing
okhe cdiffere ot veraaculars -the. medium of inr-trn’ctioﬁ_ aﬁ& of
pravidiag adliterature in.theny.t ™

“Maithili—The Mass Media

~ " Maithili, on the other hand, was. the languags of majority.
* 1twas the common channel of mass Lommunicstion; Maithili
being simple, musical and direct wag, obyionsly the langoage

~“poken’ and understood by.all--high, and low, {own hred and

B

- village bred, Pundit ot the ignarant. It is true thet Vidyapati

faithili language.
3 before him bad used it but not with that avowed

wke v
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appeal extended also to the learned. Vidyapati, thus, forged
a cultural oneness by adopting Maithili as a convenient tool
of mass communication. It is a common place of Political
sociology that an ethnic group, being in the main one in
which intense social communication has produced a community
of mores, a common language representing as it does a prime
vehicle of communication, plays a predominant role.?® The
rare cases wherein a people has retained its individuality
despite the absence of common language do not disprove

" the conviction of a people that they are defending in language

the very corner stone of their national existence.

Thc‘_i'ndispcnsablc role of the common language during the
formative period of the ethnic group was constructively
utlllscd by Vidyapati in popularising the Maithili the “Desil
Bayna”. It was through the Maithili Padas (poems) that
Vidyapati has helped us preserve all higher forms of cultural
and spiritual life, the science and literature. Even today
whcn the bonds of cultural unity are fast disintegrating it is
Vldyapans political prescription of cultural unity through
Maithili language which holds the territory united. Vidyapati
in this respect was a great unifying force through the medium
of common language. In this role, Vidyapati stands a
favourable comparison with Dante. The medieval Italian
thinker Dante-—who was also a great poet like Vidyapati and

‘was his contemporary had chosen the Italian language in

preference 1o classical Latin. His object was to reach greater

‘number of people Vidyapati inspired and motivated by

similar purpose used Maithili to forge the strong bonds of
cultural nationalism.

"ol Nationalism— Through Nalural Symbels
Vidyapati. Tagore & Igbal.
History of Indian National movement in particular and

the process of growth of nationalism in general lends support
to the view that patriotic sentiments have been successfully

. evoked by stimulating positive response through glorification

of national sights and sounds. It is said of Tagore that he
won Bengal by his poetic enthusiasm for (he natural seenery
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of oltr countryside, His poetic idealisation of the beauties
of rural Bengal, its rivers, rivulets, lowers and fruits endeared
him even to ordinary household of Bengal. So did another
Indian poet of genius and a prophet of nationalism-Igbal
who also sang glories of the Indian mountains like the Hima-
layas and the Indian rivers like the Ganges. Though both
Igbal and Tagore belonged to the elite group and were
steeped in the best elements of western cuiture yet they were
hailed in their own days and are still held as great national
bards.

Vidyapali centuries earlier than these two poets of
nationalism adopted the technique of glorifying the natural
sights and sounds of Mithila to evoke responsive nationalist
chords. He was soaked deep in the soil. In his Padas (Poems)
we find references to the fruits and fAowers of Mithila so that
throught these cultural symbols the patriotic fire may be
fired—Mangoes, Guavas, Lotuses, Lilies, nay the Alowers and
fruits of the Countryside of Mithila. He talks of the rivers
which pass through the geographical area of the belt we asso-
ciate with Mithila, of the typical flora and fauna of the land.
The best way to touch the innermost chord of one’s heéart is
through the instrumentality/ of local objects, focussed as
cultural symbols.

The last nationalist upsurge evident in the country following
the chinese aggression on India in 1962 was marked above
everything else by an accent on symbols of Indianhood
through the medium of mass communication. Through the
A.LR., fllms, newspapers, periodicals, we found the Indian
nationalism asserting itself by pointing out the might of the
Himalayas, the purity of the Ganges, the depth of the Indian
ocean and so on. In the I5th century it was all the more
creditable on the part of an Indian leader to have used these
symbols of cultural glorification to unite the group and make
il strong and stable.

Vidyapaii and Bankim Chandra Nationalisw of Military Glory
An assertive nationalism has not unoften to adept a
militant now to command the necessary response. Such a
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note nced not necessarily have a Jingoistic tinge. If poets
and literary men are to propound and propagate theconscious-
ness of national glory they may take recourse to symbols
and image to communicate the desired responpse. We can
cite the illustration of Bankim chandra Chatterjee, one of the
early nationalists of B2ngal who in  his Ananda Matha and
Kapalkundala used the invocations of Goddess to rouse the
martial qualities of a nation in deep slumbers. *‘Bande
Mataram™, which jnspired millions of our countrymen  in
this century to fight the British imperialism and stake every-
thing which one holds dear to free the mother from the
bondage, was prayer of Bankim to Goddess Durga. She is
symbolised as an incarnation of the might of the nation and
invoked to shower her blessings on the countrymen, to fight
out the demonic slemepts,

In Vidyapati-weifind a similarnote. 1 He kvas written-many
veeses in . praise of iGoddess | Durga, | the ‘deity of 'might
cand . virtee, whais symbelised as a force to | drive the alienic
demons out -of theland,  While praising Goddess Durga he
i.has .sefected those .aspeets of herisbeauty and formswhich
; may.inspire the cullivation of mmilitary qualities and: martial
victues. It is Her, prowess. to, kill.the,demonsand to-usher
prosperity to the land that is highlighted. It's significan:
that of Vidyapati's religious works there is one complere
work devoted to_the worship of Goddess Durga .which is
called *“Durga. bhakti Tarangini'*” in which theimage of
Goddess is painted with the arms, weapons, shield, naythe
whole military equipments of the contemporary age. If we
apalyse. these poetic symbols of militantancy. glorifying of
the Goddess, we can surmise that these stand for ,the
invocation of Durga (o stirthe countrymen ta the depth to
fight the foreign element in their culturel and pelitical
set up.

To sum up, Vidyapati like Bankim' Chandra of Bengal
tried to rouse. patriotic feelings by adoptingithe symbolic
‘Goddess” to invoke the qualities of head and heart of the
cultural group stn_lggling for its soul The foreign cult of
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Islam ‘and the political tutelage of the Sultan werc to be
removed by ‘inculcating the martial qualities of the nation.

" VidyApati was the arch priest in the temple of Goddess

Durgd "o invike the same gualities which Bankim Chandra
succissally attemipted through his literary works.
Nationalism and Seciil Selidarity.

Diseging the political philosophy -of Tagore Dr. Sachiv
Sen .opines “that . *Butopedn- anity and Hinda unity are two
diffecent - conoepis. . The! word:' Nation: can: notes a type of"
upity. which. does not existin India. . but it showld not confuse
us inte thinking that there is-no unityin-Hindu civilization 4"
We areinclined. (o agree with Dr: Sen. Civilization 'seeks to
achieve upity in diversity. ' This has been the basis of Indian
civilizalion in her own way -Europe-has-hecome great throughe
the mgency of her state, Hence, din Buropesgovernmentsl:
cohesion and. pational ~univy are/the same. The' Hindu has'
achieved unity through his <ocial organism.In India society is
the iuling ferce . It is onlvithrough solidarity «f society thatr
Indiais not vet extinet, ‘that she is &fill living: This was what -
Tapore alse’ believediand -held. - Tagore-accordingly essayed’
nationz! unity through social-solidarity.

Vidyanatis thesis!'is ‘very “much 'akin' "to Tagore's thésis
on thisipointo Vidyapati like Tagors was concernéd with '™
providingia soeial lcenznt’ o unite the various'“groupsd and “
craedionl the sockety tagether: | - Significantly  both' attéempteéd =
the sozial wolidariiy 1by emphastising ‘the Yunivérsal religion'
4nd an Aryvan approachvto parify the soul.” Both*'were’
svntheter philosophers 'and tried!"to "achieve naticnal unity
by reforming the social drpanism,

Relighon ‘has ‘been the greatést ‘divisive force in India.
lndia *was"even partitioned on the ground 5f religion whick
has @t s so heavy. In 'Vidyapati's days also society was
torn wamider by different religious creeds and faiths. Narrow

taclanism was at its peak’“in the contémpordry socicty.
Some people worshipped - Shiva takingsonly Him to be the
wupromesdiety, . To others, Shaktt was thie exclusiver objeel!
of adorabione e Vaishaavism alone us a religious persuasion -«

L
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was followed by many Maithils. Vidyapati wanted to put
an end to this artificial division of society on grounds of
many religions. For this Vidyapati invented a religious
synthetic. He composed poems in praise of various gods
and goddesses to underline the fundamental unity of religions
and the principle of universal brotherhood under the father-
hood of God.

Vidyapati in his Mahesbanis ( hymns of Lord Shiva ) sang
glories' to Lord Shiva. In the book called Saiva Sarvaswa

Sar, Vidyapati has exhaustively dealt with the powers of

Lord Shiva and the various ways in which He is worshipped
and should be worshipped. In the drama called Goraksha-
‘vijaya, he has invoked the blessingsof Bhairava, a diety of
Lord Shiva as its arch type. He also composed a number
of poems in praise of the eternal symbols of Love-Radha and

Krishna. The padas ( Poems ) are mostly hymns to Lord

Krishna and his consort Radha. In some padas he sang the
glory of Goddess Durga. He also wrote an independent
treatise in praise of Goddess Durga. He even composed
Poems on Ganga and Ram. His Gangavakyvali is a testimony
of his devotional attitude towards Ganga. In one of his lyrics
he made Hari and Mahesha adore the feet of Durga. In
two important and popular lyrics'® he has pointed to this
unity of god head. Vidyapati has been quite consistent on
this point of religious unity. In the introductory verse of
one of his earlier works” he has clearly saluted the five gods
which were popu! irly worshipped in his age and even in his
mature works he clung to the same view.

“We should also bear in mind that when the poet wrote
about the divine Krishna or Madhava, it does not necessarily
follow that Vidyapati was a vaishnava. It is not also necessary
for ustoascribe the motives of the copying of the “Bhagavata™
as have been done by some Scholars.'®’ Just as we find
poems on different religious faiths by Rabindra Nath Tagore,
so Vidyapati wrote on diverse religious themes.19

Nationalism of Harmony.
Those who have delved deep into the innermost urges of

the m-plutosopher are the opinion that Widyapati staod

)
!
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for 4 love. oriented polity of a very high order, 'Béhind h_is
love pranks of Radha and Krishna lies his deep longing for
system of human relationship based on love and an unity of
souls. The all pervading aspect of Vidyapati’s lyrics is this
love craze of a blessed kind. Sociologists like Sorokin have
attached preat importance to this aspect of love in Human
relationship  “‘It goes without saying that the finest, the
noblest, and the happiest human society is the society of
individuals bound together by a love-relationship *°” “Love
Energy" has its use all its own. “The restoring the love-
‘energy in individuals means making their love actions and
,ﬂq:natmns spontaneously habitual, interiorized and rooted to
such an extent that they become second nature.?'” “The
productive capacity of social and cultural power systems of
Love" is practically unlimited; potentially unlimited also is the
magnitude of its accumulated energy. Its total amount,
slored in individuals, institutions andculture, can be sufficient
for all the prevention and elimination of crime, revolutions,
wars and other forms of conflict where there is underlying
hate, envy and unhappiness.

'Viéyaplﬁ‘s age was desperately in the need of sucha
reservoir of love-energy which could be unleashed to end the
ala’ I woelal chaos and confusion. Tt was all the necessary because
the old l!ﬂﬂ ordnl' was ltself faced with the danget of total
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this function of love shows its unique power in social life and
in man’s historical process.
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Vidyapati
The Prophet Of Prolitariat

The notion of equality is central to the theme of the
democratic idea. *“Just as the history of the state canperhaps
be most effectively written in terms of the expanding claims
of the common man upon the results of its efforts, so the
d__c'fvdbpmen-_t- ol the realisation of equality is the ciue to the
problem of democracy.'” The basis of the democratic
d'ev‘g'lopment is therefore the demand for equality, the-demand
that the system of power be erected upon the similarities
aud not the dilferences between men of the permanence of
thi_g_dgm_nd there can be no doubt; at the very dawn of
Political Science Aristotle insisted that its denial was the
main cause of revolutions. It may seem strange that éve:n
during the middle ages when feudalism was the established
order an Indian Social thinker should have struck such a
progressive note of equality as to shake the very foundations
of erstwhile social order. Vidyapati carved out asingular
glorious place for himself in the annals of the democratic
movement by expounding such a progressive ,iheory of
egalitarianism which can compare favourably with democratic
ideas of such accepted Political Philosophers as a Mill or a
Marx. Vidyapati’s egalitarianism had a big canvas, big enough
to cover different facets of the doctrine of equality which is
the very essence of the democratic ideal,

Equalily Of The Sexs.

Like all great Political abstractions the notion of equality
bears rich associations with the complexities of human life,
ﬁ.‘; concept of democratic equality postulates that ahuman
person, irrespective of biological distinctions of sex, is
iuﬂu] __to._le_'ql-l_a! and fair treatment. Distinctions base:i on
ex Are the very negation of democratic creed. Unfortunately

nedioval age in Indian, history was such a dark period
i Women were denied their rightful place in the
: f@?l.y,nhqlu nding the professed superiority of the
the sociul seale, the general condition of the women

)
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in actual practice was very degraded. They were no better
than the slaves or chattels. The roads to Political power
were blocked for them. Indifference of the society towar_ds
their plight, social disabilities like Polygamy and child
marriage, callous husbands, all these had brought tlt-ic_women-
folk to the brink of the degradation. ‘‘Ekal Kamini Bahula
Kanta” meaning too many ladies for one male lover was the
prévailing order. The women-folk were generally -umf:ducate d
and but for the ladies of the upper surata of society they
were denied access to education. In short, women were
unequal {o men in more ways than one.

Vidyapati deserves our approbation for dctect'u:.lg. this
greal soeial malady and Political anomaly. He _wa:l:ted to
give a hetter deal to the: women-folk. For this he decided to
underscore the condition of the women of the contemporary
era. He, therefore, limelights Radha and only casually
talks of Krishna. 1In his treatment of the love theme woven
round Radha and Krishna he focusseshis gaze more on Radha
than on Krishna. A keen student of Vidyapgti Mr. Archer
has tdken special notice of this essentially feminine approach
of Vidyapati which is in marked contrast to the approash of
Jaya 'evi whom Vidyapati imitated. Mr. Archer says thg:
“Tn contrast to the robustly male approach ( of Jayadeva )
Vidyapati is almost feminine * *‘It is Radha’s, careef asa
young gifl, her slowly awakening youth, her physu_:al charm,
her shyness, doubts and hesitations, her need for love and
attention, her anguish when neglected which engage
Vidyapati.” In case of Jayadeva it is the heroism of Krishna
which attracts him mest. Thus Vidyapati shows in clear

unmistakable terms his preference for Radha, the feminine

gpecies of contemporary humanity, the underdogs of the
social order.

In his poems calied the Mahesbanis ( hymns of Lord
Shiva ) the poet reiterates his sympathetic concern for the
women-folk in his symbolic presentation of the plight of
Gouri, the divine consort to Lord Shiva. He paints with a
p{,c;"-; perfection the hard lot and the sad plight wheih
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awaited the contemporary women personified in Gouri.
How a typical contemporary woman. eked out a miserable
existm"lce_' doing all day long the errands of her husband,
without any access to economic or social uplift is best
illustrated in some of the famous lines of Vidyapati. In
his Mahesbanis there is throughout a heartfelt sympathy
for the misery and predestined slave status of the women of
his age. As in the case of Radha-Krishna love theme, so
also in the Lord Shiva and Gouri relationship the focus the
throws is on Gouri, the female, the underfed, under-clothed,
uneducated sector of humanity.

Listen Vidyapati echoing the feelings of a typical woman
“seated in the tattered hut she paints a mental picture of her
surroundings.®”’ She cannot move freely for the movements
are restricted or look at another picture of Gouri-“after she
bas kept the water boiling to cook, she goes to beg for a
loan but alas!no oneis prepared even grant her any loan*
Such examples from Vidyapati's Mahesbanis can be produced
an infinitum to depict the economic condition of a typical
woman of his age-sans worldly ‘conforts, sans political power,
sans economic significance. Even in his sanskrit works he
has given vent to this feeling of degraded condition of the
womep-folk. In the P. P, Vidyapati clearly says that women
have necessarily a dependent status-they depend for their
existence on male, Like the child and the coward they
depend upon the mercy of the male. “Just as a creeper
may not live when parted from the tree to which it clingeth,
nor,a woman parted from her husband.®”

Thus Vidyapati deserves our approbation for exposing
in all its hollowness the: tall claim of the male dominated
society Lhat women were treated as divine beings, By lime
lighting Radha and Gouri as examples of male exploitation
und deaied all lovers of power he became one of the early

. champions of the rights of women-Long before the cause
of emancipation of women came 1o the air in the western
world Vidyapati touched this vital democratic note and
anticipated even John Stuact Mill,
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3o S Mill & Vidyapati.

Before J. S. Mill tells us what reforms he hopes for in
the field of the rights of women, he sketches for us the actual
state of woman. **The subject woman is emphatically his
heroine, and she has been held captive by the monster man”.
Mill sets her before us, laden not only with personal chains,
but with the shadow of those fetters in which her mother
and all her female ancestors have been bound. As he writes
there rises up before us the enormous shade of a despotism
Vaster and more monstrous than any other conceived by
the most male volent of despots.®” We seem (o see one hall
of the race turned into Minute and scientific tyrants, and
the other half into blind and servile slaves. So deeply has
her bondage entered into the nature of woman, we learn,
that after all these thousand years we are in no position to
say what she can or cannot do. She has never had the
remotest chance of fair play. She has been so held down,
silenced and oppressed that we can scarcely for a right
idea of what she wishes, lor her faculties havebeen benumbed

by the damp and chill of the prison house in which she was
born.“.‘l

It will, thus be evident that centuries before). S. Mill
Vidyapati had admirably painted the plight of the women-

folk in such overpo vering symbols and sounds that a climate
for reform was bound to usher in the years which followed.

It is trae that Vidyapati did not speak in terms of the °

suffrage or representative democracy for that matter had not
yet appeared on the scene. The various reform Acts which

had set the political norm before Mill had not yet seen the
light of the day when Vidyapati had set his pen. It is the
height of political sagacity that he revolted with all the
modesty of a poet’s sensitive symbolism in an age when a
lesser democrat would never have thought of even opening
his eyes to the negation of democratic rights round him.

Social Equality-
The basis of democratic development, says H. J. Laski,
i8 the demand for equality, the demand that the system of

%
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power be erected upon the similarities and not the differences
‘between men,'® This ultimately boils down. to the acceptance
of the doctorine of social equality. The demand for social
‘equality is both older and more recent than that for either
Political or economic equality. Protest against the possession
of privilege by birth goes back to a very carly period.?! Ideas'
of social equality have worked out into concrete forms in
several ditferent directions. They had an influence in the
humanitarian protest against slavery. They find expression
in protests against the aristocratic principle. They animate
the strugale for racial equality.*®

Vidyapati in the medieval era struck a revolutionary
note by proclaiming in clear unequivocal terms rights of man
irrespective of accidents of birth. In him we find the
hearalder of the democratic faith that a man isa man for
all that and all that which poet Burns immortaliesed in one
of his famous poems. A human being, to what-ever stalion
he may belong, and low he might have been born in worthy
of highest democratic treatment.” A man’s condition is to
be blamed, not the man himself,**” Says Vidyapati.

The moral of the story gives us the clue to know the
democratic springs of Vidyapati's heart. What man has
achieved in its long struggle towards the realisation of

~ what Michel has termed as the “eminent dignity of human

personality” was granted by Vidyapati when the idea of
haman digaity had not yet been born. Right from the
American Declaration of Independence to the Declaration
of universal human rights under the auspices of U.N. O.
man kind has waged a relentless struggle to secure for
itself the eminent dignity of human personality. It wasno
mean achievement in an age of feudalism to sing the glory
.nf individual human personality and dignity.

In his classical poetic work the Kirtilata Vidyapati has
s8t & very high standard of human dignity and personality.
mi is 4 real man and in what does his humanity consist 7
fie poses the question himself. His answer is that “he isa
man who has a sense of honour.™
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“If a man has manly qnalities he is to be called a man.
A man should not be 50 called if he lacks the manly qualities
just as a cloud eannot be called a cloud if it does not shower
rain. So also is'a man who has a sense of honour.** Thus
Vidyapati wants to set min on the highest pedestal of
respectability, He wants men to be accorded an honourable
place. But he is equally emphatic that a man must also
come up to human standardsof perfection. Being a progressive
thinker Vidyapati revolted against the aristocratic principle
of respectability based on birth,

In his Likhnavali he has raised his banner against the
institution of slaverys In many letters he has described how
male and female slaves with their family members were sold
or mortgaged for a paliry sum of three or four rupees.®
Vidyapati’s deliberate effort to paint in vivid details the age,
the colour, name and address of the slaves sold showts how
he was shocked at the institution. The institution of slavery
was the neszation of the democratic creed. Like Abraham
Lincoln who was appalled at the presence of the institution
of slavery and revo'ted against the presence in stronges
words-<*“Half the world cannot be slave, half free,” Vidyapati
condemned the institution of slavery by pinpointing the
institution in all its naked-mess. To sum up, Vidyapati
forms in line with that band of social thinkers who have
raised the banner of social equality and held high the ideal
of human person, irrespective of birth or sex; position or
pelf,

Some people may object that as the democratic idea is
traditionally considered to make its appearance only in the
cighteenth century afterthe French Legions had extended
the democratic notions of liberty, equality and fraternity
Vidyapati could not have possibly conceived of the democratic
aspeet of social equality in the 15th century. But that is to
miss the Essence of the Democracy, which is at bottom a

~way of life. “Considered as a way of life, democracy is a
subjective attitude by which the members of the community
are led to secure to everyone his rights to look upon all
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fellow citizens without distinction of colour or race as
brethren in a common enterprise and to give spontaneous
support to projects which enhance civic excellence and
ptomuto the general welfare.® In this sense democracy
approaches the ‘‘virtue” which the old philosophers and
the founding fathers of America considered the Principal
charucleristic of citizenship and akin to the medeval *justice”
‘by which all members of the community were to co-operate
by joint action fto give each ome his due. In this sense,
therefore, democracy is not necessarily allied either with
‘democratic theory or democratic institutions but could exist
under any form of Govt. *7 So, it is no wonder-through very
creditable that even under the aristocratic form of Govt.

with an enlightened kingship at its head Vidyapati provided
r the democratic ideal which can be called revolutionery even
| by modern standards.

The Economic Democracy.

“The economic side of Democracy is socialism itself”
this is what even J. S. Mill conceded during the late years
of the last century. Modern scholarship has gone further
ahead in accepting the necessary co-relation between economic
equality and Political liberty. H. J. Laski voices the senti-
ment of a representative modern school of Social and
Political thinkers when he writes that ‘“‘Political equality,
therefore, is never real unless it is accompained by
virtual economic equality, Political power, otherwise,
i¢ bound to be the handmaida of ecomomic power. ®”
unequality, or economic exploitation of any
W is the negation of democratic faith. Economic
pracy is @ necessary adjunct of the Political democracy
smic democracy peans the application of the demo-
. principle of equality to the economic structure of
#" It may sound strange that a medieval Indian
| thinker could go to the root of the democratic
am by under scoring the importance of the economic
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Vidydpati does not talk of economic democracy in the
jargon of the Marxists. He does not even casually mention
the class war or the cconomic base of the socio-Political
order. Nor does he wax eloguent on the economic justice
and glibly talk of planned economy or such economic
panacea., What he does is to expose in all nakedness the
stark poverty to which the bulk of the society was given with
the artist’s gift of faithful portrayal of the hard economic
reality he presents a true heart rendering picture of the
economic have-nots of his age. He does nol mince words
when he sympathetically presents the picture of the
proletariate of his age,

“ 1 was born in misery and never found happiness in
life” #* —puts Vidyapati in the mouth of one of the con-
temporary souls as a representative of the state of the entire
economically down trodden class. Look at the picture of
Lord Shiva, the human incarnate of the common man of bis
age, dressed in rags or draped in the animal skin up to the
loon. Lord Shiva has neither a home nor a hearth. He is

without any means of subsistence. He does not control the
forces of production. In other words he is a lazy-bone,

rendered useless by the economic exploitation. The wives of
such proletariate males have to work hard whole day long-
they have neither the time for leisure nor for any fruitful
participation in the civic life. The peasant does not have
even land to plaugh for in the feudal system land-ownership

was based on a telationship of a different kind. The natural
outcome of this economic order was that the economically

have-nols were also politically and socially exploited. The
system of usury to which we find references in his Likhna-
vali®' corroborates the Marxian tenet that economically
superior class exploited the economically backward class by
charging exorbitant rates of interest, both in cash and kind.
As there was no state relief forthcoming the proletariate had
to sell themselves and theirfamily members for meeting both

ends. We find in muany letters of the Likhnavali examples

of the saie of the human person with all the sanctity of m;ery
and law ®? , .
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True to the Mark-£ngels formula of the law of socio-econu=
mi¢ development we find that civilization strengthened and
increased all the established divisions of labour, paiticularly
by intensifying the contrast between town and country and
added a third division of labour, peculiar to itself and of
decisive importance, it created a class took no part in
production, but engaged exclusively in exchanging products
the merchants. “All previous incohative formations of classes

" exclusively connected with production, they divided
those engaged in production into manage:s and perfomers or
into producers on a large scale and producers on a small
scale. Here a class appears for the first time which, without
taking any part in production, captures the management of
production as a whole and economically subjugates the pro-
i:ﬁmei‘é to its rule; # class that makes itself the indespensable
intermediary between sets of two producers each and exploits
them both #% . A class of parasites, ‘“‘cenuine social sycopha-
nts, who as a reward for very insignificant real services skin
the cream off production at home and rapidly amass enor-
mous wealth and corresponding social influerced appeared on
the stage ** . A study of Jyotrishwar’s Varna Ratnakaia *°,
and Vidyapati’s Kirtilata and Purush Pariksha would bear
out the above contention that the merchant class had become
such an economically and socially dominant force that they
controlled of levers of power. The ruling class also depended
to a great extent upon this class for the supply of scent,
incense and other luxuries. We get reference to the sale of
sandal wood, Camphor etc. in Vidyapali’s W9rks.

Thus economically society was divided into two classes-the
class of the economically have's and the class of the have-
nots. For a balanced Polity this disparity was 4 perenni.l sou-
ree - of weakness. for Aristotle had warned centuries earlier that
great econom e disparity between various classes bred revolu-
tion, Vﬁﬁ therefore, like Aristotle preseribed a more
Just distribution of cconomic wealth though he prefers 10 use
simple everyday lanpuage instend of c¢lugsical language of the
Political Science.
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In the “Tale of the silly rich man**» Vidyapati brings
home the moral that wealth has a social use and social origin.
Hoarding of wealth at the cost of productive social use is
condemnable is a text book maxim of egalitarian economy.
“Money grabbing is simple slavery, 7 ” says Vidyapatila
another context he openly says that “*necessity of wealthisa
doubtful matter,?*” Wealth has a national use and the rulers
of the day should see that wealth is put to socially produc=
tive chanpels. Inalmost all modern progressive states the
raison detre of the death duty and Estate duty is the idea
that the uncarned income of the individual should go to the
community. Vidyapati anticipated this socialistic measure
long before text book writers of economics have given the
concept by emphasising in the Tale of a Miser that “when
thou art dead the money will no annexed by the King. ** He
criticised in particular the tendency to hoard gold-long
before we are faced with the measure of Gold Control.

A pungent dig at the inequality of wealth is concealed in
this line of Vidyapati—*“Whether a king or a commoner, a
maa can eat but a couple of pounds of food and no more.* o’
He reiterates the egalitarian principle of social use for wealth
by emphasising that “with wealth the other three objects
of life should not be neglected Wealth is no cause for true
happiness; riches help not to save a man’s life nor are viches

a cause of comfort. “Vidyapali pleads for an economic mini-
mum to all to make the Polity prosperous and contented. The

consequences of denial of economic minimum may be disas-

trous. The absence of economic minimum may force a citi-
zen to adopt desperate anti-social ways to earn his living. In

“The Tale of a Thief” Vidyapati clearly says that “‘what evils

spring not from our poverty 2. It yoketh men in sin; it giveth
them misery for food; theft it maketh men commit, and

knavery it teacheth them; to the wretch it giveth voice and
causeth him to go a begging from the mean. ®' “A basic
minimum should be provided to all before there can be a
stable Polity. '

Generally speaking the middle ages are not considered
propitous for the advancement of the democralic or socialis-
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tic ideas. This is as much true of the west as of the Fast. “In
the west, medieval thousht, that of St. Thomas Aquinas, for
instance, though it maintains the Christian dogma of spri-
tual equality of men in the eyes of God, denies that men are
equals on earth. Feudal organisation suggested an organic
view of the state, where quite different men perform different
functions for different rewards; and Church traditionssugges-

ted a patriarchial view of the state, where the unequal suffer-
ings of men followed as punishment for original sin and

where clergy and nobles, as God’s lieutenants, protected the
lower orders. Yet the middle ages hardly achieved in fact this
social equilibrium. ** “Even orthodox doctrine holds that
Christianity exists to combat the consequences of original
sin, among which are merely worldly inequalities. In the
East the social disabilities attendant upon the caste and sex
differences as well as the economic gull which existed bet-
ween the feudal nobility and the lower layers liad made equa-
lity only a far cry. It is Vidyapati’s genius that in the medie-
val era when feudalism in its heyday was crushing all ideas
of individualism, equality and socialism with its socio-politi-
cal steam roller Vidyapati had the foresight to catch the
coming wind and the courage to raise his banner of revolt
against the erstwhile order.

This was no mean achievement for a man, born and
brought up in the atmosphere of feudal splendour and himselt
being a beneficiary and functional associate of the system.

In a sense, Like Jawaharlal Nehru, who inspite of his aristo-
cratic background turned one of the greatest democrats,

Vidyapati though flourishing in a courtly feudal atmosphere,
had the democrat’s consience and a leader’s stremgth to turn

to egalitarianism. It is true his egalitarianism has roue of the
present day academic sophistications about it-it stands fora
fair deal to human personality, to all classes, to both the
sexes, without distinction of any kind. He wanted to translate
ineveryday use the content of the modern doctrine of the

‘economic equality with its note of economic minimum,
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© G. W. Archer ( Ial. )~Love Songs of Vidyapati.

"Tutale phutale maraigd adhika sobdona he
‘Tahitara baisali Gauri manahi mana Jhakathi he
( From Mahakavi Vidyapati by Harinandan Thakur Saroja ).
Adahana delanhi cadhdya Paincs johaya gelfhe he
Ehana nagara ke Loka Painco nah-in diaya he,
Ibid.

P, Pa-The Tale of & Hero Valoxous P. 13.
P, P.—The Tale ofa Hero Cmsuion-te P, 18,
Robert H. Murray--Studfes in the E.nglhh Social and Political thin-
kers of the 19th aen:nry. P. 423,
Tbid.
m ’
Encyclopaedia of the Social Svience--Vel 5.6, I'. 76.

o - " " . " "o P’ 77-

' = 3 "won P. 7'-

I’.L—Thc 'I‘nle of a lunlcmm Wit, P.40.
Hara Prasad Shastri--Kirtilata, Eng, and Bengall translation.
Likhpavalj Letter No. 55 (B. R. B P, trans. ).
Encyclopaedia Britannica--Vol. 7, P. 185
Ibid.

Harold J. Laski--Grammar of Politica, P. 162,

Donald E. Smith--Nehru and Democracy--P. 101.

Dukhahi Janma bhela dukbahi gamaola Sulkha kahiyo nahin pacla
he bholanatha.

21. Ref. B in chapter “Institutions’ of the thests.

22 Ref. Ain chapter '‘[nstitutions” of the thesis.

2%, Selected works of Marx and Engels--Vol. i1, P. 313,

24. BSelected works of Marx and Epgels, Vol. 1L, P. 814

25, Ref. Jyotrishwar's Varna Ratoakar and Vidyapati's Kritilata for

‘deseription of Hat.

36, P, P,--The Tale of a Silly rich man--P. 141,

27. - " »» " ”» " " - P, 142,
28. P, P.--The Tale op worldly prosperity«F. 139

29. P, P.--The Tale of a Mirer-P. 34

30. P.P.--The Tale of « Millionaire Magnanimous, P. 189,
31, P.P..P.22,

Focyclopaedia of the Social Sciences—Vol. 5-8, P, 376
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